
Volume - V,  Issue - 6 March 2017



Tatyana Danylova, 
Associate Professor, National University of Life 
and  Environmental Sciences of Ukraine

Prof. Dr. Mala Tandon
Deputy Director, Amity Institute of 
Education, Amity University, Lucknow

Dr. Mitima Sachdeva,
Assistant Professor, Amity Institute of 
Education, Amity University, Lucknow



Volume - V,   Issue - 6

31 March 2017

Price - INR 60.00

International Journal of  Social Science & Management
Circulation in more than 95 countries

All rights reserved

RNI No. :  MPMUL/2012/58335

Postal Regn. No. : MP/IDC/1481/2014-16



Contents
S.No.            Particulars                Page No.

1. Perceived Notions of Beauty 1 - 8
Anoushka Kumar, 

2. Demonetisation - Merits & Demerits 9 - 12
Dr. CA  Khushboo Jain, Hyderabad

3. Lok - Adalat : The People’s Court 13 - 15
Akash Sharma, Indore

4. Significance of Ramayana – An Overview 16 - 20
Dr. Rajani Jairam, Smt. Padmaja. D.S., Bengaluru  

fgUnh
5. NÙkhlx<+ esa ekuo rLdjh % jksdFkke esa euks&lkekftd gLr{ksi dh Hkwfedk 21 - 26

MkW- jfprk JhokLro] nqxZ] N-x-

ejkBh
6. vgenuxj ftYákrhy r`.k/kkU;] dM/kkU;] xGhr /kkU; o uxnh fidkaP;k 27 - 31

mRiknukrhy cnykapk % vH;kl ¼2004&05 rs 2013&14½ 
EgLds vf'ouh panzdkar] MkW- jlkG jkepanz X;kuq] izojkuxj



Introduction :

Beauty is an elusive concept, It is difficult to 
define but easily recognisable once it is before us. 
People are constantly on the lookout for the latest 
products and services that will help them look 
beautiful. In order to capitalise on this craving to 
appear attractive, there is a fierce competition 
among marketeers to position their products and 
design mass media communications in such a 
way that they reflect the current notions of beauty. 
However, there is still very little understanding of 
how ideas of beauty are culturally encoded and 
how the impression of beauty changes over time. 
This is a very broad area of research as each 
society has its own conceptualisation of what is 
considered beautiful and this generally changes 
with changing times in each social group. (Englis, 
Solomon & Ashmore, 1994).

Beginning of the Concept of Beauty :

In ancient times, the most important aspect in 
choosing a partner was health defined by 
necessity. The men who were the breadwinners 
had to be tall and have a large muscle mass. On 
the other hand, women had to undertake many 
physical tasks, in addition to their biological 
function of bearing children which required 
ample hips and large breasts. As this was a time 
when the ill had little chance of survival, beauty 
was defined on the basis of a healthy body. Thus, 
up until the 5th century B.C., there was no clear 
definion of beauty.Before the development of 
painting and sculpture, personality traits such as 
truth, loyalty and harmony were given more 
importance than physical characteristics 
However, when different types of art forms such 

as writing and painting came into proninence, 
there began the objectification of bodies through 
outlining of  physical features which came to be 
recognised as beautiful. 

The first civilization which indulged in the 
question of what should be considered as 
beautiful was that of the Greeks. The great Greek 
philosipher Plato saw beauty as the result of a 
symmetry and harmony. The Greeks defined the 
golden proportion as that wherein, among other 
things, the face should be completely 
symmetrical which meant that the width of the 
face should be two-thirds of its length. Today, 
2000 years later, research has shown that the 
Greek philosiphers were right; we have always 
beeand still continue to be attracted to symmetry. 
However, the Greek notion of beauty was not 
restricted to symmetry alone but also gave 
importance to blonde haie, which was associated 
with youth and fertility. 

The Roman practice of worshipping women with 
long and blonde hair existed because they had 
borrowed this conceptualisation of beauty from 
the Romans. In orde to achieve this standard of 
beauty, Roman women used a mixture of beech 
wood ash, goat fat, vinegar, pegion droppings and 
saffron. Application of this mixture usually lead 
to the loss of hair.

Shaping up of the Concept of Beauty :

In the middle ages, beauty became more complex 
among women in Europe. Women came to be 
seen as predators who were just waiting for a man 
who would dominate their fashion sense and were 
classified as living proof of physical challenge. 
The widest critisism came from the clerics who 
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opposed the practice of women wearing jewlery. 
Once married, the women were required to keep 
their hair hidden so as to not arouse attraction 
from other men. Also, blonde hair was not 
appreciated on married women as it was 
considered to be associated with fornication. 
Thus, married women with blonde hair had to 
start dyeing it black. At the end of the middle 
ages, artists began to rebel against the religious 
sanctions which had been imposed by the priests 
and began seeking pleasure in their imagination 
through the Renaissance. 

Rennaisance Art emerged with a new obsession 
for breasts. Women showing their breasts was a 
more accepted practice then as compared to now. 
In fact, at that time women were more critisized 
for showing their ankles than their breasts. In this 
period, pale skin that was seen as  heightened 
sense of purity could also be removed. However, 
though white cheeks became less significant over 
time, they did not lose their charm, they were in 
vogue up to the 20th century as a symbol of 
beauty and good taste.

In the Tudor period of England, though women 
needed to be healthy and fulfilled, in orde to look 
pretty and give birth, men generally preferred 
women with smaller breasts. Thus, women had to 
wear dresses that kept them tied down. 

While in the 17th century, makeup and decorated 
dresses were considered as sinful and women 
were considered to be more beautiful in round 
shapes, in the next there was an emphasis on 
bodily pleasures and women were considered as 
beautiful objects.Another century down the line, 
beauty became a chanhing matrix. Thus, in the 
19th century, beautiful women were neither weak 
nor fat. They had a fragile waist and ther hair, 
which was their most beautiful accessory was tied 
in large buns which were oversized and 
powdered. The bun was tied with ribbons, bows 
and feathers and the size and volume of the bun of 
a woman’s hair dertermined her fanily’s status. 

By the Victorian era, the pale face was again 
valued. However, the most prominent element of 
beauty in this period was size. Women were 
expected to take an hourglass shape and have an 
average size of 40 centimeters. This often led to 
women suffering from respiratory failure or 
malfunction of some internal organ.

Changing Perceptions of Beauty :

The 20th century, while retaining some of the 

customs of beauty witnessed the rapid emergence 
of some new ones which turned out to be even 
more painful and bizzare. Thus, curves went 
under fashoion and corrective underwear became 
a necessity of women’s wardrobes leading to the 
descent of the waist to the hip area. However, 
once again the most prominent change took place 
in the hairstyle. Straight hair, cut to the ears 
served both as a sign of beauty and as an 
expression of desire for equality between the two 
sexes.By 1930’s the bob cut and stretched hair 
was replaced with loose curls. The next decade, 
was a period of austerity wherein naturalness 
came to be appreciated and long hair came to be 
the most feminine feature.

 In the 60’s baeuty, for the first time, was 
measured through sexuality and fame, rather than 
health. Thus, emerged the concept of the ideal 
body type, which came to be known as the 
‘Twiggy’, the dimensions for which were a height 
of 1.67m and a weight of 48kg. In order to 
achieve this ideal, women started indulging in 
practices such as cosmetic and plasic surgeries. 
Slowly, notions of beauty started becoming 
radical so that by the 21st century beauty has 
touched the extremes where everything is 
allowed and noting is considered shameful. 
Beauty has come to be linked with attitude, rather 
than health or sexuality. 

Despite significant changes taking place in 
various time frames, there has always been an 
interdependence between beauty and the cultural 
ideals of society. Thus, the ideas of what is 
considered beautiful and what is not has always 
differed from society to society, even with the 
accepted notions of beauty within a particular 
time frame. (Health and Beauty Evoscience, 
2015)

Cultural Differences in Beauty :

Globally, beauty is easily recognisable. Beauty is 
often sought after, reverred and often interpreted 
as a personal value. Standards of beauty are ofen 
social markers determining cultural status, social 
acceptance and suitability as a mate. While 
s c i e n t i s t s  s t u d y  t h e  b i o l o g i c a l  a n d  
anthropological factors behind physical 
attractiveness, advertisers employ the ideals of 
beauty to sell products. People are always on a 
quest to become beautiful or retain their beauty in 
order to avail of the benifits which society offers 
for beauty.A physical aesthetic in the sense of 



health, viatality, sexual allure and and social 
appeal has remained constant over time and 
across various cultures. (Paul Ford, 2009).

However, the specifics of what makes one beautiful 
differs across countries, cultures and communities. 
Though health, fitness and social expectations are 
consistent standards of beauty across cultures, 
different cultures have different cultures have their 
own ideas of what makes one beautiul. The diverse 
ideals of beauty across the world come with their 
own hazards. Sometimes old customs eventually 
vanish in order to give way to the new ones that 
emerge in the pursuit of beauty.

Definition of Beauty in India :

Today, beauty is a trap which is very difficult to 
avoid. One major reason behind this is the fact 
that lots of women often compare themselves to 
other women which ends up lowering their self 
esteem.While it is not unhealthy to want to look 
good, what needs to be understood is that being 
beautiful does not imply having a certain body 
type but entails possessing the confidence to 
appreciate one’s own body regardless of whether 
it fits ino certain stereotypes or not.As depicted 
by the Care Beauty Happiness study conducted 
by Dove in 2016, 80% of Indian women and 77% 
of Indian girls believe that success depends on 
looking a certain way.(Have your own defintion 
of beauty, 2016). And this perception of perfect 
beauty has been very narrow in the Indian 
context.The ideal Indian woman would be thin, 
with pale, unlined, skin that would be 
characterised by the softness and porelesness of a 
baby. She would have thick, shiny, balck or dark 
brown hair that in the best possible situation 
would be straight and long. As Indians never 
learnt to differentiate between natural curves and 
being fat, the hips of these women would have to 
be completly flat. Moreover, their skin should not 
show any of the marks which the other races have 
come to accept as natural such as freckles, moles, 
sunspots and even wrinkles. This is clearly 
represnted by the large number of skincare and 
cosmetic advertisements that play a significat 
role in the lives of all Indian people, regardless of 
class position or gender. The advertisement 
industry tries to influence all aspects of a person’s 
life by appealing to the notions of what is 
considered beautiful and how they will be 
accepted in society only if they fit into these 
ideals. For example, advertisments for the ideal 
skin type focus more on improving the skin tone 

and spot reduction rather than improving the 
texture of the skin. The whole concept of inner 
glow refers to being fair. Similarly, hair is 
considered damaged unless it is shiny black, long 
and preferably straight. Even the solution for 
hairfall is to use products which will make one’s 
hair silky smooth and ‘fly in the air straight.’ 
Dietary habits are also affected and all forms of 
media pressurise women to conscipusly stay 
away from foods that build fat in order to 
maintain an ideal figure which refers to being thin 
and of average height. Somehow, this also gets 
associated with female subordination in these 
socities as women are meant to be smaller, both in 
weight and height to men. And the influence 
starts at an early age as these ideas accept not only 
the older , married women but also school going 
girls. In fact,this idea is so hegomenic that  most 
young Indian girls confirm to dressing up and 
making themselves presentable not to pleas 
themselves but to attract male attention. Thus, 
their idea of what is considered beautiful is not 
even considered as the standards they have to 
maintain have already been set for them. Even 
matrimonial advertisements for women in these 
countries describe the type of bride in terms of 
phys i ca l  cha rac t e r i s t i c s  r a the r  t han  
qualifications.

However, it would be wrong to say that all the 
pressure to maintain beauty standards is on 
women alone. Though their marriage 
advertisements focus more on educational and 
proffesional qualifications, there are some 
standards of physical attributes that even men 
need to posess in order to be more generally 
accepted in society. For instance Insian men need 
to be tall and short men, specially those are who 
are shorter than women often have to face lots of 
ridicule. In addition, the society looks down upon 
the men whose fashion sense is effiminate or who 
have big beards and grow their hair long. This is 
because of the stereotypes that the Indian society 
has against these men. Unless, they are in non-
conventional occupations such as the music or 
sprts industries, the society categorises the men 
with such physical features as rouges as they do 
not follow the traditional norms of appearance 
put forward by the society.  Thus, in this aspect it 
is not very easy for the men tp maintain 
superiority. 

Beauty in the American Context :

In the 19th century, the U.S. had two major 



contrasting images of what is considred beautiful. 
These two, which Banner called the ‘steel 
engraving lady’ and the ‘voluptous woman’ 
shared only one common quality which was an 
excessively thin waistline, sometimes going 
down to an 18 centimetre circumfrence. Other 
than this, these two types differ in physique and 
personality, where one is type is small and weak 
while the other is healthy and robust. 

The former, that is the steel engraving lady has a 
body shaped like a mermaid which is short, slight, 
rounded and curved. Her shoulders slope and 
arms rounded. She has a small waistline, a 
rounded chest, small hands, tapering fingers and 
tiny and delicate feet. The lower half of her body 
is bell-shaped. She sould be fair complexioned 
with a blush of pink in her cheeks.. In addition, 
this woman needs to have a modest and 
unassuming personality, acting as a model of 
propriety who deserves the admiration and 
protection of men. So even here a type of male 
domination can be figured out where it was 
fashionable for women to appear unhealthy. 

This type of beauty was challenged by the middle 
of the century, with the emergence with the 
emergence of a more healthy, non-conformist, 
heavy legged woman who was majorly found 
among the lower classes, especially amid 
actresses and prostitutes.Gradually, as this full 
figure began to fit into the tradition of highly 
acclaimed Eurpoean art, it began to be accepted 
in the upper classes as well. Due to this, women 
began worrying about being too thin which led to 
the usage of padding and increase in diet. 
However, the class status continued to play an 
important role as this opulent women could not 
escape her lower class origins and was out of 
vogue with the upper strata of the society by the 
end of the century.The pre-world War I period 
still accepted a diversity in the styles of feminine 
beauty and these well-formed women were 
favourite models among magazines such as 
National Police Gazeete. But the most popular 
images still reamined to be that of the delicate, 
steel engraving woman, covering her body with 
her arms. The best representation that remains of 
the well-built women today is from their pictures 
on the French postcards in the late 1880’s. 
However, the graceless stable poses in these 
photographs hardly bring any justice to the 
beauty of these women.  

Eventually, the most accepted form of beauty 
came out to be a combination of these two types. 
This newly acclaimed and accepted form of 
beauty which emerged in the form of the Gibson 
girl in 1890 was characterised by slenderness and 
sense of respectability of the fragile lady and the 
large bust and hips of the opulent woman. Though 
she maintained this ideal body type through her 
athletic activitis,she extended the notion of 
beauty beyond the physique by wearing her hair 
long.

The War once again changed the definition of 
what was considered beautiful as the size of the 
perfect waistline increased and the dressing sense 
and body structure of women began to be 
curveless, alomst to the extent of being boyish. 
Thus, a woman’s attractiveness began to be 
defined by the amount of cosmetics applied on 
the face as everything else was covered and 
formless. 

The 20th century brought along with it mass 
media and marketing networks which led to 
rapidly changing styles in clothes and bodies 
becoming a consensual part of the homogeneous 
culture. Soon people limited to the current 
fashion trends which changed abruptly after in 
short periods. However, the developing erotic 
idel was given by the pretty girl who was 
characterised by broad curves, a trim waist, small 
hips, a small rear. a taut abdomen and a flat 
stomach. She had spherical breasts which were 
supposed to represent erotica. She would be 
dressed in stemmed sockings with gartes and high 
heels. (Mazur, 1986.)

What can be deducted from the above analysis is 
that though trends may change, the basic 
definition and conceptuliztion of beauty 
ultimately comes down to the objectification of 
women by giving a measure of each and every 
part of her body. In this way, something as 
personal as how one wants to present themselves 
becomes hegomonised and dominated by the 
viewpoint of the society one lives in, especially 
the men, even in a progressive and developed 
country like America. 

Hegomenic Beauty Ideas among African 
Americans :

Race is an embodied identity in the sense that one 
belongs to a particular race by virtue of their 
physical appearance or the genetic makeup of 



their body. The African Americans, be they men 
or wome have been despised, feared and ridiculed 
over time as the white representations of them 
continue to change. Most of the white women 
who took part in the women’s liberation 
movement of 1968, that was initiated to redefine 
the American notion of beauty by denouncing the 
American beauty contests had also been a part of 
the Civil Rights Movement. This made them 
sensitive to racial issues and provided them with a 
long standing committment towards racial 
equality. Thus, one of their major objectives in 
attacking American beauty was to protest its 
racism and sexism. This they did in various ways. 
They brought out how all women were enslaved 
by having to conform to one standard definition 
of beauty. Since this standard necessiated white 
skin, the blacks were automatically left out. So a 
Miss Black America Paegent was organised as a 
cusp between the Civil Rights and Black Power 
Movements in September 1968. The main aim of 
this movement was to celebrate black women by 
protesting the exclusionary practices of the Miss 
America Paegent. 

There have been several studies which show that 
the beauty ideals among the whites re-inforce 
male superamacy. Beauty standards required all 
women to judge themselves in terms of 
unrealistic physical ideals. In 1968, there 
emerged various institutions that established and 
perpetuated national beauty ideals. These 
included beauty contests, media advertising, 
women’s magazines, Hollywood movies and 
television programs. However, not all women 
stood at the same juncture with resect to these 
ideals. While white women were objectified on 
these platforms, black women were mostly 
excluded from these domains and if, at all they 
were included it was only in ways that went on to 
reinfoce Eurocentric beauty notions. In response 
to this, African American women’s beauty 
emerged as a symbolic reportoire of racial pride. 

Being excluded from the dominant beauty ideal 
did not protect African women from 
objectification. Rather, as a minority group both 
the admiration and critisisms they gathered 
reduced their general worth to their physical 
appearance. So the first Miss Black America 
Contest conducted by the National Association 
for Advancement of Coloured People (NAACP) 
also served to fight the various stereotypical 
depictions of black women as ugly and vulgar. In 

order to serve this purpose, images of black 
women started figuring in the efforts of white 
women to establish new representations of 
women. In this way, black women started 
emerging as models of strength. However, this 
did not prove very beneficial to their struggle as it 
led to the unfolding of different public 
understandings of womanhood. A type of 
polarization took place between black and white 
women wherein black females who were defined 
either by their capacity for hard labour or their 
lack of morals were not considered as ladies at all. 
This led to the re-inforcement of the imge of the 
fragile white lady versus the strong black woman. 
Thus, the potrayal of African American women 
have been focussed on the derogatory and limited 
set of images produced by the white racists. 
Though the black institutions tried to fight these 
degrading images they did so by promoting 
atypical images prevalent among the black 
middle class. 

However, cultural capital is not hard currency. In 
the early decades of the 20th century, most 
African American women took up the practice of 
straightening their hair. This is significant as 
among the Americans straightened hair is seen as 
a sign of good grooming and a symbol of personal 
and racial pride. Moreover, this was a fashin 
required only among women. Black men were 
not required to chemically alter the texture of 
their hair in order to conform to beauty standards. 
In fact, in the 1940’s when black men of certain 
sub-cultures did begin to straighten their hair, 
they were considered to be dangerous. Though 
the women did try to protest this hegomeny of 
beauty standards by claiming, in 1965 that 
straightened hair was not natural in their groups 
and hence represented a sort of racial shame, this 
protest was of no avail as by the 1980’s women, 
regardless of their political orientation were 
agian wearing their hair straight.

Inspite of the exemption from the straigt hair 
beauty standards, the hegomonization of beauty 
notions is not restricted to women. African 
American men also have to struggle if they do not 
fit into the dominant ideas of what is considered 
beautiful. Thomas Jefferson, a champion for the 
rights of men explained the conept of black man’s 
ugliness when he brougt out why emancipated 
slaves could not be permitted to remain in the 
United States. By speculating on black man’s 
talents and deficits, he came to the conclusion 



that the coloured race was “inferior to whites in 
the endowment both of body and of white.” Post 
the Reconstruction Era till the 1930’s black men 
were were depicted as sexual predators and black 
women as lacking in sexual virtue. 

This goes to show how just a change in the skin 
colour can lead to prejudices and stereotypes 
which justify acts such as lynching black men and 
raping black women. It was only after the African 
American community got better representation in 
the American society that the popular potrayals of 
them by the whites were somewhat moderated. 

Thus, in the polarized cultures of the mid 1960’s 
being black and proud meant not straightening 
one’s hair, holding a standard of beauty that 
favoured dark skin and delibrately choosing 
black men and women as lovers. The practices 
associated with the new black identity were seen 
as political, difficult, exhilarating and liberating 
because they influenced the day to day lives of 
this suordinate group. The changes that ensued in 
the publically available images of beauty in 
practices of self presentation, and in the meaning 
of the word and identity black, affected the lives 
of all African American women. (Craig, 2002). 
However, despite the fact that the whites, and 
especially their women were considered to be 
more beutiful and fashionable this did not exempt 
them from the pressures of having to continually 
improve their appearance in order to match up to 
the standards of beauty that were set by the men in 
their society. 

Harmful Practices Associated with Beauty :

Feminist critics of beauty have pointed out that 
beauty, as a cultural practice is harmful to women 
as it serves as another fondation through which 
men try to dominate women. The foundation of 
this cultural domination lies in the treatment of 
women as sex objects. However, this becomes a 
major issue when women themselves begin to 
accept this cultural condition and incorporate the 
values of male sexual obectifiers within 
themselves. In this way, beauty becomes so 
hegomenic that women learn to treat their own 
bodies as objects seperate from themselves and 
are thus, alienated from their own bodies. 

The most prominent reason behind this is the 
fashion beauty-complex. Though the major 
outcome of the fashion industry is assumed to be 
to glorify the female body and provide 

opportunities for self-indulgance to the point of 
narcissism, in reality it serves to depreciate 
women’s body and deal a blow to her narcisism, 
so she will buy more products. In this way the 
beauty industry functions by contiuously making 
women feel deficit to the extent that she believes 
that her body always needs alteration or heroic 
measures just to appear normal. 

One more reason that women subject themselves 
to so much pain is that they want to be chosen by 
men and men have a tendency and a natural 
tuning to chose beautiful women. The problem 
with is that beauty is an inevitable and universal 
instinct. It is a very subjective concept and thus, it 
is difficult to say what will actually be considered 
beautiful. Here it is the ideologies of beauty and 
fashion circulated by popular culture that tend to 
make women subordinate, irrespective of how 
dilligently the women try and adhere to them. In 
order to try and improve this situation, there was 
an attempt to put more emphasis on women’s 
capacity to choose and express agency rather than 
forms of coercion which force women to engage 
in beauty practices which they do not find 
suitable. However, this could never have worked 
out as no matter how much the women say that 
they are engaging in some beauty treatment for 
their personal satisfaction and not to please the 
society and specially the men in their lives, at 
some or the other point, there is a pressure to be 
able to fit into the beauty norms. Body hatred is 
manifested through self harm which is becoming 
more and more serious among young women and 
in young lesbians and gay men. Many young 
women have reported cases of bullying which 
have led them to develop hatred towards their 
bodies. Moreover, this constant humiliation of 
girls about their appearance begins at the school 
level which is the age at which the children are 
most vulnerable. This is why girls are always 
painstickingly trying to improve their looks with 
vaious beauty practices. 

Though women indulge in harmful beauty 
practices in almost all socities, this is more 
prominent in the Western society as there the 
culture is based on the notion of sexual 
difference; the idea that there is a fundamental 
difference between men and women which needs 
to be expressed through their behaviours and 
practices. This idea is so dominant that there is no 
scope for women to choose the practices which 
express this difference. Like all other male 



dominant cultures, this difference needs to be 
publicly expressed. And the only way in which 
this can be achieved is by women indulging in 
beauty practices which fulfill their sexual slavery 
as these beauty practices tend to please men, 
giving them sexual excitement. The ways in 
which this sexual difference is expressed varies 
considerably between various male dominant 
socities. In the western society, it is expressed 
through clothing which shows large amounts of 
skin through skirts which serves as a source of 
sexual excitement for men, through figure 
hugging clothing, makeup, hairstyles and display 
of secondary sexual characteristics or creating 
them through surgery or feminine body language. 

The contiuim of western beauty practices from 
lipstick to invasive cosmetic surgery fit the 
criteria for harmful beauty practices listed by the 
United Nations. Since the last 10 years, a 
particularly harmful western beauty practice by 
the name of labiaplasty has grown in popularity 
among the cosmetic surgeons. A labiaplasty 
surgeon describes the surgery as a surgery that 
will reduce and/or reshape the labia minora. This 
is one among many practices which are routinely 
carried out to cut up the female bodies to conform 
to male desires. Others include gender 
reassignment surgeries in which men and women 
are castrated or their breasts, penises and wombs 
are removed or constructed. However, these 
practices are not considered to be harmful. 
Harmgul cultural or traditional practices in UN 
terms are identified as those being harmful to the 
health of women and girls; arising from material 
power differences between the sexes, being for 
the benifit of men, creating sterotyped 
masculinity and feminity which damage the 
opportunity of girls and women; being justified 
by tradition. This definition can be very well 
applied to the beauty practices in the west such as 
cosmetic surgery which enables the culture of 
male domination in which women are brought 
into focus and subject to critisism instead of being 
regarded as natural, inevitable or even 
progressive. The UN’s list of harmful cultural/ 
traditional practices aims at identifying practices 
that are culturally condoned, as forms of violence 
and discrimination against women. The 
definition of customary practices in this case is 
wide enough to include beauty practices too. This 
is because because beauty practices are the main 
instruments through which the difference 

between the sexes is created an maintained. They 
create the stereotypical role for women of being 
sex and beauty objects who have to spend 
inordinate amounts of time and money on 
makeup, hairstyles, depilation, creams and 
potions, fashion, botox and cosmetic surgery. 
Men engage in most beauty practices only for the 
sexual satisfaction they derive from masochistic 
cross-dressing. They are not required to wear 
make up to work or dress in high heels to please 
the dominant sex. However, it needs to be realised 
that women are not bioligically programmed to 
indulge in beuty practices and all such customs 
need to be examined for the political role of 
maintaining male dominance. 

Besides being rooted in male dominance, these 
harmful beauty practices are damging the health 
of girls. In cultures where plumpiness is 
considered to be an attractive characterstic by 
men, forced feeding prepares the girl for 
marriage. This may be contrasted with the custom 
of young girls starving themseves to achieve the 
desired cultural standard of attractiveness which 
is more prominent in the western society. The 
western dieting patterns can cause lasting 
damage to health, specially in extreme cases of 
eating disorders that can lead to death. In the same 
way, cosmetic surgery practices such as 
labilaplasty and FGM can lead to difficulty in 
sexual functioning. Ulike the well documented 
health consequences of practices such as female 
genital mutiliation, some damage that result from 
harmful beauty practices of the west may not be 
so severe or clear immediately. However, there is 
considerable evidence of the damaging health 
consequence of cosmetic surgery practices such 
as breast implant. Another health concern which 
has come to light is that of increased incidence of 
rickets among women of the Middle East who 
have to cover their bodies due to which they are 
not able to gain enough access to natural Vitamin 
D from the sunlight. Here, it essential to point out 
that make can be seen as the liberated alternative 
to wearing the veil. While in the Islamic cuture, 
women are required to cover their heads and 
bodies in order to prevent sexual arousal among 
women, in the west women need to dress and 
apply make-up in such a way that men are 
sexually tempted towards them. Though the 
psychologically harmful consequences of beauty 
practices are largely undocumented as they are 
not considered problematic, they need to be 



considered as playing a part in the construction of 
a subordinate feminity for women. Western 
beauty practices arise from the lower value that 
women and girls have which can be shown by the 
unequal access the second gender has to 
education, wealth, health and employment in 
addition to the various forms of violence 
practiced aginst them. Women complement men 
by being the opposite and subordinate sex and 
being prepared to make an effort to adorn 
themselves for men;s sexual excitement. Thus, 
men can feel both defined in manhood and 
flattened by women;s excertions and pains 
endured for their delight.

Beauty practices in the west are seldom 
questioned, as they are understood to be natural 
and inevitable, justified cross-historically and 
cross-culturally as something inherent in 
women’s biology. The women who refuse and 
resist these beauty practices are deeply redentd by 
the members of the dominant sex-class. 
Moreover, they are subject to anger and mockery 
and are categorised as loose, disreputable, 
unnatural and threatening to the social fabric.

The modern economy also plays a role in 
maintaining this subordination by exploiting 
these beauty practices through fashion and 
cosmetics to make considerable profits. (Jefferys, 
2005)

Conclusion :

Beauty is meant to be a subjective concept, 
personal to each being, be it a man or a woman. 
However, today this notion has been rejected, 
though in a subtle manner, wherein beauty has 
reached the realm of what radical feminists would 
have called personal is political. No matter how 
much one might say that they are dressing and 
indulging in other beauty practices for 
themselves, in order to maintain their self image, 
the truth is that at some point or the other they do 
face pressures from the society. Women know 
that if they do not maintain the beauty standards 
set by their community, not only will they never 
get any male attention, which can serve as a 
hindrance towards their marriage, they will also 
be the point of ridicule from the majority of the 
society. However, this does not mean that all the 
pressure to look good is on women alone. Though 
they are not under any compulsion from the other 
gender, men too have to maintain their looks in 
accordance with the cultural norms if they want to 

avoid being stereotyped into suspicious 
categories. 

Another very important point to be considered 
here is that though the women in the western 
culture are more prone to get beauty treatments 
done in order to fit in, this is not restricted to them. 
There are practices, all over the world which put 
women under a lot of pain just so that they can fit 
into the definition of what is beautiful in their 
culture. One such example is the Chinese foot 
binding practice wherein girls from a young age 
have to apply painfully tight binding to their feet 
in order to modify their shape. This leads to life 
long damages to the health of these girls. Anothe 
discramanatory practice related to beauty is that 
of giving dowry. This is true specially in the 
Indian society wherein there was a recent 
addition to the class 10 textbooks that ugly 
women have to give dowry to the men’s family in 
compensation for their ugliness. In such a 
scenario, who is actually beautiful and why they 
are not exempted from this is something to 
consider. 
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Introduction :

Historically, previous Indian Governments had 
demonetisation bank notes.  In January 1946, 
bank notes of Rs. 1000 and Rs. 10000/- were 
withdrawn and new notes of RS. 1000/-, 5000/-, 
and 10000/- were introduced in 1954.  In Janata 
Party coalition government had again 
demonetised bank notes of Rs. 1000/-, 5000/- and 
10000/- on 16th January 1978 as a means of 
curbing counterfeit money and black money.

In 2012, the Central Board of Direct Taxes had 
recommended against demonetisation saying in a 
report that demonetisation may not be a solution 
for tackling black money or economy which is 
largely held in the form of benami properties, 
bullian and jewellery.  According to data from 
Income tax probes black money holders keep 
only 6% or less of their ill gotten wealth as cash 
hence targeting this cash may not be a successful 
strategy.

On 28th October 2016 the total bank notes in 
circulation in India was Rs. 17.77 Trillion.  In 
terms of value the annual report of Reserve Bank 
of India (RBI) of 31 March 2016 stated that total 
bank notes in circulation valued of Rs. 16.42 
Trillion of which nearly 86% were RS. 500 and 
Rs. 1000 bank notes.

The Government of India devised an Income 
Declaration Scheme (IDS) which opened on 1st 

June and ended on 30th September 2016.  Under 
the scheme the black money holders could come 
clean by declaring the assets paying the tax and 
penalty of 45% thereafter.

The Government of India vide their notification 
no. 2652 dated November 8, 2016 has decided to 
discontinue the legal tender character of high 
denomination bank notes of Rs. 500 and Rs. 
1000/-.  In other words such notes will not be a 
legal tender from midnight of November 8, 2016.   
This decision is being made to curb financing of 
terrorism through the proceeds of fake Indian 
Notes and for eliminating Black Money.

Demonetisation does not mean that the currency 
notes available with the people are worthless.  
They still have equivalent worth as it had before  
The only thing which has happened that it has lost 
its tender for transactions in that market.  The 
transaction through net banking, RTGS, NEFT 
and mobile wallets etc., are still unaffected.

Merits of Demonetisation :

Prime Minister on November 8, 2016 announced 
the demonetisation of higher denomination 
currency notes.  A more to curb hoarding of black 
money in our country, the surprise move entails 
numerous benefits for the Indian Economy.

Demonetisation may have caused some trouble to 
honest citizen, but for the rest this is proving to be 
a nightmare.  Prime Minister said, the honest are 

Demonetisation - Merits & Demerits

Dr. CA  Khushboo Jain, 
Hyderabad

Abstract : 

The first and foremost justification of demonetisation of Rs 500/- and Rs. 1000/- was that it 
would reduce the huge pile-up of black money into a pulp of waste paper.  It had also cited 
counterfeit currency menace as an equally important urgency.  Tagged with it was also the 
reasons of terrorist funding with counterfeit currency to unleash mayhem in India.  At last came 
the cashless economy argument, check moists hit no stone pelting in J & K, Municipalities 
making record recoveries of house tax.  Similarly, many businessmen recovering past dues and 
getting advances for new orders.  Property prices claimed to come down by 25%, democracy 
deepened.  All caste/creeds standing in same queue.

Surprising, however, some very respected experts have virtually condoned the negative impact 
of the move by pushing argument that do not befit their intellectual acumen and integrity.

A very eminent administrator like former Chief Election Commission S.Y. Qurashi has also 
ventured to say that demonetisation will be to good effect if it is going to take us forward on the 
path of long-cherished electoral reforms, Chiefly finding of political parties and elections.
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sleeping peacefully while the corrupt and wrong 
doers are on sleeping pills.  Prime Minister in one 
single move has managed to tackle many serious 
issues.  Here are some as under : 

1. This will result in reducing the manace of 
counterfeit currency

2. This will also lesson the act of terrorism 
against the country and its citizens as cash is 
used in committing acts of terrorism.

3. It will result in a cleaner political 
environment

4. It may reduce the cost of doing business in 
India.

5. Such action of the Government of India is 
likely to increase its tax revenue which in 
future may result in lowering of tax 
incidence.

6. Such action may lead to visible money trail 
which may be convenient for the authorities 
to follow and trace the source and the use of 
the money.

7. It will reduce corruptions as there would be a 
disincentive for making payment for bribes 
in cash.  It will also not be possible to pay 
bribes in kind because the amount will have 
to be paid by means, other than in cash, for 
buying goods or services.

8. It will reduce black money as a large part of 
the black money is stored in cash.

9. The black money generated in real estate 
transactions will be reduced considerably 
resulting in more revenue in the form of 
direct/indirect tax to the Central Government 
and stamp duties of the state government.

10. This will also improve the law and order 
situation in the country as a crime for cash 
would be curtailed.

11. Money would be pumped into the banking 
sector, thereby increasing liquidity and 
decreasing the interest rates.

12. Incentives for people to go cashless, 
although proper cyber security infrastructure 
is still not in place security breach.

13. Since, demonetisation, incident of stone 
pelting on armed forces has reduced.

14. School burning incidents have stopped in J & 
K and just a day before, approx 54000 
students appeared for the exams.

15. Honest citizens are ready to do their bit for 

the country and face this move with patience, 
as they know this bold move will make India 
a world power.  The corrupt people who had 
slashed unaccounted cash in huge amount 
are spending their nights burning their cash.

16. With demonetisation fear has gripped the 
black marketers hoarding grains and pulses 
in their granaries.  As government has 
promised more action in coming days stocks 
of Arhar Dal has increased in the market and 
prices have crashed to Rs. 80 per Kg. (down 
from Rs. 170/- - Rs. 180/-).

17. Demonetisation has only instilled better 
sense in people.  Going cashless is one such 
example.  People have started installing 
debit card machines and Paytm for cashless 
transactions, thus improving transparency in 
market – kirana shop, general stores etc. are 
examples where such cashless transactions 
are being done.  The citizens are working 
towards the betterment of the country.

18. The municipalities have made record 
recoveries of house tax this years all thanks 
to the bold move of demonetisation larger 
bills.

19. Like Municipalities electricity providers are 
making huge recoveries of past arrears.  The 
government has allowed acceptance people 
can deposit old currency notes.  People are 
paying of their arrears with demonetised 
currency notes.

20. As medicine and drug fall under essential 
commodities list, one can use demonetised 
currency notes at medicine shops.

21. Many businessmen recovering past dues and 
getting advance for new orders.

22. Huge opportunities for mobile wallets.  
Digitisation is the way to future post 
demonetisation steep rise in the use of 
mobile wallets have been reported.  If we 
manage to tap even half of the cash 
transactions then India GDP will reach to 
new heights.

23. Banks plush with funds Rs. 3 Lac crores 
banked in 4 days, cost of funds reduced for 
bank.

24. Fake currency racket hit.

25. Drug Peddlers in Punjab hit.

Demerits of Demonetisation :

Nature of Repel in the water is it spreads in both 



the direction.  It is a law of nature in the same way 
every action has both negative and positive 
aspects.  But its upto us to decide what is more 
important.  Human brain is more creative in 
focusing in negative aspects at first.  Its not bad as 
it keeps us alert for the possible adverse 
conditions.  So let us discuss the demerits affect 
as under : 

1. The demonetisation does not affect the black 
money in foreign accounts.  

2. The demonetisation does not affect the black 
money presently held in stock markets and 
bank accounts.

3. Most of the black money would have already 
been converted into non-monetary assets 
(Land real estate, gold, foreign currency, 
foreign bank accounts etc.).

4. Counter feiting the notes again is not 
impossible.

5. Again the money stacked in form of cash 
with the thieves who would also be fools, 
only a miniscule part of their stain 
possession could be attained as not all the 
money is going to in 500’s and 1000’s 
denomination.

6. The illicit wealth will only be destroyed 
neither would it be retrieved or confiscated 
nor their owner be punished.

7. The move may end up in increasing the 
proportion of non-monetary assets which 
can diversify the money laundering process 
via these assets which are more difficult to 
trace and detect.

8. Why replace 1000 with 2000?  It will be even 
easier to build fresh stock of black money.

9. What about the black money already in N 
number of bank accounts? There are not 
associated with PAN numbers.  Such 
accounts are a blessing to black money 
holders.  (This is one of the ways to save the 
black money that recently surfaced.)

10. About curbing black money (cash) flowing 
in for terrorism, yes that will be curbed for a 
short period of time but it cannot be 
altogether stopped.  Not to forget, stock 
markets are gene pool of crime.

11. Gold is over rated in India and Indians have 
an indescribable love for gold.  To avoid the 
hassel of exchanging money again, they will 
most probably give in to the desire of buying 

gold.

12. Birth of short lived black market of the now 
useless notes Rs. 500 note exchanged for Rs. 
400 and Rs. 1000 notes with a less, Yes but 
without losing all of it.  The step is a short 
lived glory and an attempt to create a legacy.  
It is highly efficient move to detect all the 
black money floating in the market.

13. Politician and businessmen holding black 
money in huge amounts have easy way 
around to avoid losing their money.  They are 
using tauts.  An amount of say RS. 
2,00,000/- can be credited in 10 accounts 
with Rs. 20000 each.  No one will be 
questioning a Rs 20000 credit in account of a 
man with an average paying job.  Now think 
of this for bigger sums of money.  It is 
already working.

14. Most people are forced to go to banks and 
spend some time there respective of their 
current scenario.  It is not a surgical strike on 
black money, as every one with 500/1000 
notes are having inconvenience. Surgical 
strike would not have affected the honest tax 
payers.  To catch a thief, why should an 
ordinary citizen be troubled?

15. 94% Indians have wealth less than 8  lac and 
roughly hold 10% of the nations money.  6% 
Indian hold 90% of nations money. Its not 
wise to trouble the 94% Indians to unearth 
the black money from those 6% Indians.

16. Overall market growth will come down as 
most people have black money to some 
extent which they will lose.  Black money is 
not only with the rich but also with the upper 
middle class people.

17. Rural farmers would face severe problems 
being a farming season this move could 
badly hit the farmers seeking the loans from 
the banks.

18. People with no Aadhar Card, debit card and 
banking connectivity such people, who 
mostly constitute the small traders and 
farmers would face severe inconvenience 
Economic Survey 2016, Jan Dhan sees only 
46% penetration needs a leg up.

19. Big Blow to the informal sector – Informal 
sector, which comprises of around 80% of 
work force and around 45-48% of GDP 
would be forced to sacrifice their daily 
earnings but the benefits  of this drive would 



n o t  r e a c h  t h e m  m u c h .   M o d i ’s  
d e m o n e t i s a t i o n  m o v e  m a y  h a v e  
permanently damaged India’s informal 
sector.

20. Extensive criticism of banking sector – The 
poor implementation of this scheme could 
erode peoples trust in the sector and its 
independence.

21. Bank Officers Unions Calls for Urjit Patel’ss 
resignation focus on RBI’s role.

22. As government has announced it in a 
hastiness, it may effect its execution.

23. Allow withdrawal from ATM is upto Rs 
4000 and from bank Rs. 10000 only.  Long 
queues will not allow a person to get money 
in time.  It will be a little difficult for a family 
person to survive with this amount.

24. Though, everyone needs new currency notes 
it is very hard to provide cash on time, even 
by RBI.  Because there is a limit on printing 
currency notes.  Government just cannot 
order RBI to print new notes as per 
requirement.  There is a regulatory system 
which guides RBI and Indian Government 
how much new currency notes should be 
printed other country has to face some 
serious issues like inflation. So government 
will not be able to provide enough money to 
banks to pass on to consumers.  It will create 
uncertainty.

25. Empty ATM’s – same as bank branches, 
queues on ATMs will also have to face same 
fate.  Standing in long queues and returning 
with nothing will not please anyone.

26. White Into Black :  An Indian, we believe in 
cash.  Even if our money is purely white, we 
go to bank withdraw some money and go for 
shopping.  Cheques and ATM Swipes are not 
available everywhere like if some one in 
family is hospitalized or have marriage in 
house, we do withdraw our cash and feel 
comfortable.  So, whatever the reason is, if 
some one has withdrawl a decent amount 
from his account then it will create a huge 
problem for him to prove himself innocent.  
So, in this case, instead of converting black 
money into white a person has accidentally 
converted his white money into black.

27. Patience of people – Considering of all of the 
above points (and many more in the time), it 
will need a superman effort from a common 

man to keep this patience in balance.  Any 
outburst in the tolerance of people will make 
the situation more terrible.  Though for now, 
people are more in favour of respected PM 
because right now they are not suffers. But 
when they will face hurdles in their routine 
job due to shortage of money then it will be 
their patience which will make this historic 
move a success story.

28. Downfall in economy – though it will be 
very temporary effect but for the next few 
months, there will be a visible effect on 
economy due to the decreased purchased 
capacity of consumers.  Worst effects will be 
on start-ups and medium sized companies & 
firms.

Conclusion :  

To conclude, demonetisation will lead to the 
economic development of India and prosperity 
for its people.  It will result in higher GDP, 
transparency and integrity in the system provide 
security to labour jobs for the youth, cheaper loan 
to promote entrepreneurship and innovation, 
support farmers to double their income provide 
affordable housing for all the and higher revenues 
to the government which can spend it on the poor 
and marginalised section of the society.  Most 
importantly, it has brought a smile on the face of 
every honest Indian.
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3. Introduction  : 

Lok Adalat is one of the alternative dispute 
redressal forum, it is a forum where 
disputes/cases pending in the court of law or at 
pre-litigation stage are settled/compromised 
amicably. Lok Adalats have been given statutory 
status under the Legal Services Authorities Act, 
1987. Under the said Act the award (decision) 
made by the Lok Adalats is deemed to be a decree 
of a civil court and is final and binding on all 
parties and no appeal against such an award lies 
before any court of law. If the parties are not 
satisfied with the award of the Lok Adalat though 
there is no provision for an appeal against such an 
award, but they are free to initiate litigation by 
approaching the court of appropriate jurisdiction 
by filing a case buy following the required 
procedure, in exercise of their right to litigate. 

Lok Adalat is also known as by the name of “ 
People’s Courts”. India had a long history of 
settling disputes through the indulgence of senior 
persons of the family and the society. The system 
of Lok Adalats is based on the principles of the 
Panch Parmeshwar of gram panchayat. The idea 
of Lok Adalat was mainly introduced by Justice 

P.M.Bhagwati a former Chief Justice of India. 
The first Lok Adalat was held on March 14, 1982 
in Gujrat. In lok Adalat most of the cases related 
to Motor Accident Disputes, are settled. Public 
sectors like Electricity Department, Insurance 
Companies, Banks etc. also took benefit of Lok 
Adalats to settle recovery related matter.

4.  Legal Requirements :  Article 39(A) of the 
Constitution of India provides that the state shall 
secure that the operation of the legal system 
promotes justice, on a basis of equal opportunity, 
and shall, in particular, provide free legal aid, by 
suitable legislation or schemes or any other way, 
to ensure that opportunities for securing justice 
are not denied to any citizen by reason of 
economic or other disabilities.

It was in the context that the Legal Services 
Authorities Act 1987 has been enacted by the 
parliament. An Act was enacted to constitute 
legal services authorities to provide free and 
competent legal services to the weaker sections of 
the society to ensure that opportunities for 
securing justice are not denied to any citizen by 
reason of economic or other disabilities, and to 
organize Lok Adalat to secure that the operation 

Lok - Adalat : The People’s Court
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1. Abstract : 

In India, prior to implementation of scheme for Lok Adalat, parties used to compromise their 
matter as per provisions contemplated under order 23 Rule 3 of the Civil Procedure Code, 1908 
or by any other available Traditional ways. Then, after the passing of legal service Authority Act 
in 1987, the decisions of Lok Adalat got statutory validity and now the concept of Lok Adalats 
have became a powerful legal instrument. Thus Lok Adalat system is to solve the problems, it is 
not for declaration of winner or loser.  Lok Adalat, as the name suggest means people’s Court. 
“Lok” Stands for people and the word “Adalat” means court. Lok Adalat is a special kind of 
people’s court in which disputes solved by direct talks between the litigants. Ancient concept of 
settlement of dispute through mediation, negotiation or through arbitral process known as 
‘people’s court verdict’ or decision of ‘Nyaya Panch’ is conceptualized instutionalized in the 
philosophy of Lok Adalat. Camps of Lok Adalat were initially started in Gujarat in March 1982, 
and now it has been extended throughout the country. The expression Lok Adalat refers to a 
summary procedure for disposal of cases pending in various courts through the process of 
arbitration and settlement between the parties at the instance of the institution called Lok Adalat. 
Both civil and criminal cases which are pending before the courts can be brought before the Lok 
Adalat for settlement and award. However the Lok Adalat shall have no jurisdiction in respect of 
any case or matter relating to an offence not compoundable under any law. Lok Adalat has the 
same powers as those vested in a civil court under the code of Civil Procedure, 1908.
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of the legal system promotes justice on a basis of 
equal opportunity. One of the aims of this Act is to 
organize Lok Adalat to secure that the operation 
of legal system promotes justice on the basis of 
equal opportunity. Section 19 of this Act deals  
with the organization of the Lok Adalat. Section 
20 of this Act deals with the cognizance of cases 
by Lok Adalats. Section 21 deals with Award of 
lok adalat  and Section 22 of this Act deals with 
the powers of  Lok Adalat or permanent Lok 
Adalat. 

In Hussainara Khatoon Vs. State of Bihar , the 
Supreme court observed. Today, unfortunately in 
our country the poor are priced out of the judicial 
system, with the result that they are loosing faith 
in the capacity of our legal system to bring about 
changes in their life conditions and to deliver 
justice to them. The poor in their contract with the 
legal system have always been on the wrong side 
of the law. They have always come across “ Law 
for the Poor” rather than “ Law of the Poor”. The 
law is regarded by them as something mysterious 
and forbidding-always taking away from them 
and not as a positive and constructive social 
device for changing the socio-economic order 
and improving their life conditions by conferring 
rights and benefits on them. 

5.  Cases Refered to Lok Adalats :

As per section 19 of the Legal Services 
Authorities Act, 1987 “Every State Authority or 
District Authority or the Supreme Court Legal 
Services Committee or every High Court Legal 
Services Committee or as the case may be, Taluk 
Legal Services Committee may organize Lok 
Adalat at such intervals and places and for 
exercising such jurisdiction and for such areas as 
it thinks fit. 

Lok Adalats have competence to deal with a 
number of cases like compoundable Civil, 
Revenue, and Criminal cases, Motor Accident 
Compensation Claims Cases, Partition Claims, 
Damages Cases, Matrimonial and family 
disputes.

Any case pending before any court, any dispute 
which has not been brought before any court or 
his likely to be filed before the court can be 
referred to Lok Adalat. 

6.  Cognizance of Cases by Lok Adalat :

A Lok Adalat may take a case of cognizance as 

per section 20 of the Legal Service Act, 1987, 
where in any case referred to in clause (i) of sub 
section (5) of Section 19 :

(i) (a) the parties thereof agree 

(b) one of the parties thereof makes an application 
to the court, for referring the case to the Lok 
Adalat for settlement and if such court is prima 
facie satisfied that there are chances of such 
settlement or

ii) The court is satisfied that the matter is an 
appropriate one to be taken cognizance of by the 
Lok Adalat, the court shall refer the case before 
the Lok Adalat. 

Provided that no case shall be referred to the Lok 
Adalat under sub clause (b) of Clause (i) or 
Clause (ii) by such court except after giving a 
reasonable opportunity of the hearing to the 
parties. 

7.   Necessity of Lok Adalat :

In, a democratic country like India the institution 
of Lok Adalat is functioning on the democratic 
basis. The disputants have control over the 
process of negotiations, which makes the process 
consumer friendly. In Lok Adalats all the parties, 
their counsels, conciliators cum judges sit 
together with one signal aim to bring the parties to 
amicable settlement, so as to initially satisfy both 
the parties and bring the disputes to its logical 
end. The institution of Lok Adalat has succeed in 
setting thousands of cases in single day, which 
otherwise would have taken years to resolves. 

Law courts in India face mainly four problems. 
Firstly the number of courts and judges are less 
secondly Increase in cases thirdly heavy 
expenses of litigation fourthly delay in disposal. 
Lok Adalat plays a positive contributory role in 
the administration of justice. It supplements the 
efforts and work of the court. 

8. Significance of Lok Adalat  :

Speedy justice and saving from the lengthy 
procedures is one of the most important features 
of Lok Adalat. The peoples get justice by means 
of Lok Adalat at no expense. By means of Lok 
Adalat the problem of pendency of cases can also 
be resolved and the Lok Adalat helps the parties 
to the proceedings to maintain cordial 
relationship.



9.   National Lok Adalat : 

National Level Lok Adalats are held for at regular 
intervals where on a single day Lok Adalats are 
held throughout the country, in all the courts right 
from the Supreme Court till the Taluk Levels 
wherein cases are disposed off in huge numbers.

10.  Permanent Lok Adalat :

The other types of Lok Adalat is the permanent 
Lok Adalat, organized under section 22 B of the 
Legal Services Authorities, act 1987. Permanent 
Lok Adalats have been set up as permanent 
bodies with a Chairman and two members for 
providing compulsory pre-litigative mechanism 
for conciliation and settlement of cases relating to 
Public Utility Services  like transport, postal, 
telegraph etc. Here, even if the parties fail to 
reach to a settlement the permanent Lok Adalat 
gets jurisdiction to decide the dispute, provided, 
the dispute does not relate to any offence. Further, 
the award of the permanent Lok Adalt is final and 
binding on all the parties. Here if the parties fail to 
reach to a settlement, the permanent Lok Adalat 
has the jurisdiction to decide the case. The award 
of the permanent Lok Adalat is final and binding 
upon the parties. The Lok Adalat may conduct the 
proceedings in such a manner as it considers 
appropria te ,  taking into  account  the  
circumstances of the case, wishes of the parties 
like requests to hear oral statements, speedy 
settlement of dispute etc. 

11.  Conclusion and Suggestions :

The institution of Lok Adalat had functioned 
effectively for more than a decade without any 
statutory provisions. However, Lok Adalat too 
had legal instrumentalities during that time in the 
form of Constitutional directives and the 
guidelines prescribed by the judiciary. It is 
evident from the study that the institution of Lok 
Adalat has been enshrined as an instrument to 
fulfill the constitutional obligation of providing 
equal justice to all and to make access to justice 
meaningful for the down trodden people. Thus 
the institution of Lok Adalat is nothing but a 
means to fulfill the constitutional obligation as 
enshrined in the preamble, Art. 14, Art. 39A and 
Arts. 40 and other provisions of the Constitution.  

In the institution of Lok Adalat,  the role of 
judiciary is very vital. The role of judiciary 
execute the law laid down and also made efforts 
for proper implementation of the Legal Services 

Authority Act, 1987

For the better improvement and strengthen the 
working of Lok Adalat more effectively, the legal 
actions as well as social actions are required to be 
implemented. 

The settlement of disputes through Lok Adalat 
system should be added as a fundamental duties 
under Article 51A of the Indian Constitution. 

The Legal Services Authority 1987 should be 
implemented in its correct sense. The permanent 
and continuous Lok Adalats should be 
encouraged.

Lok Adalat is not authorized to decide the matters 
on merit, sometimes after great efforts the 
Adalats fail to bring the parties in a 
compromising position and have to return the 
case to court of law. It is respectfully submitted 
that in such cases the exercise and time of the Lok 
Adalat go waste. Therefore, the Lok Adalat 
should be empowered to decide the cases on the 
basis of merit as the Permanent Lok Adalat is 
authorized to decide if the conciliation process is 
failed.

Apart from constitution of India and Legal 
Service Authorities Act, 1987 the legal actions 
should be taken under other laws such as 
Advocates Act, Criminal Procedure Code, Police 
Rules and Services Rules.

The neighbours, relativs and elders of the 
disputants are the first and foremost source of 
persuasive social action. They should play pre 
dominant role to convince, the disputing parties 
for  resolution of their disputes through Lok 
Adalats.

The law teachers, students and social workers are 
a good source of legal awareness about the merits 
and benefits of conciliatory method of Lok 
Adalt.They should play their respective roles to 
educate the people to settle their disputes through 
conciliatory efforts of Lok Adalat, Samjhuta 
Sadans and Permanent Lok Adalat. 

Print media, Electronic media, Radio, Cinema, 
Internet, etc. is also one of the main source 
amongst the society to promote the aims /objects 
features and advantages of the Lok Adalats.
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Origin of the story : 

Maharshi Valmiki, a contemporary of Sri Rama, 
composed Ramayana. It is also called adi kavya 
because Valmiki was the first person to produce 
poetry; Valmiki was going to the river Ganga for 
his daily ablutions. A disciple by the name 
Bharadwaja was carrying his clothes. On the way, 
they came across the Tamasa Stream. Looking at 
the stream, Valmiki said to his disciple, "Look, 
how clear is this water, like the mind of a good 
man! I will bathe here today." When he was 
looking for a suitable place to step into the stream, 
he heard the sweet chirping of birds. Looking up, 
he saw two birds flying together. Valmiki felt very 
pleased on seeing the happy birds. Suddenly, one 
of the birds fell down, hit by an arrow; it was the 
male bird. Seeing the wounded one, its mate 
screamed in agony. Valmiki's heart melted at this 
pitiful sight. He looked around to find out who 
had shot the bird. He saw a hunter with a bow and 
arrows, nearby. Valmiki became very angry. His 
lips opened and he uttered the following words:

'MAA NISHADHA PRATISHTAM TVAMAGAMAHA 
SHASHWATHIHI SAMAHA |

YAT KRAUNCHA MITHUNAADEKAM AVADIHI 
KAAMAMOHITAM ||

You will find no rest for the long years of Eternity
For you killed a bird in love and unsuspecting

Emerging spontaneously from his rage and grief, 
this was the first sloka in Sanskrit literature. Later 
Valmiki composed the entire Ramayana with the 
blessings of Lord Brahma in the same meter that 
issued forth from him as the sloka. Thus this sloka 
is revered as the "first sloka" in Hindu literature. 
Valmiki is revered as the first poet, or Adi Kavi, 
and the Ramayana, the first kavya.

Date of Ramayanam - By tradition, the text 
belongs to the Treta Yuga, second of the four eons 
(yuga) of Hindu chronology. Rama is said to have 
been born in the Treta Yuga to King Dasaratha in 
the Ikshvaku vamsa (clan). According to the 
modern academic view, Vishnu, who according 
to Bala Kanda was incarnated as Rama, first came 
into prominence with the epics themselves and 
further during the 'Puranic' period of the later 1st 
millennium CE. There is also a version of 

Ramayana, known as Ramopakhyana, found in 
the epic Mahabharata. This version is depicted as 
a narration to Yudhishtira. When the story moves 
to the Aranya Kanda and beyond, it seems to turn 
abruptly into fantasy with its demon-slaying hero 
and fantastic creatures. The geography of central 
and South India is increasingly vaguely 
described. The knowledge of the location of the 
island of Sri Lanka also lacks detail. Basing his 
assumption on these features, the historian H.D. 
Sankalia has proposed a date of the 4th century 
BC for the composition of the text.  A. L. Basham, 
however, is of the opinion that Rama may have 
been a minor chief who lived in the 8th or the 7th 
century BC.

Contents of the story : There are 24,000 shlokas 
in Ramayana and Seven Khandas.

Bala Kanda Dasharatha was the king of Kosala, 
the capital of which was the city of Ayodhya. He 
had three queens: Kausalya, Kaikeyi and 
Sumitra. He was childless for a long time and, 
anxious to produce an heir, he performs a fire 
sacrifice known as Putra-Kameshti Yagya. As a 
consequence, Rama is first born to Kausalya, 
Bharata is born to Kaikeyi, and Sumitra gives 
birth to twins named Lakshmana and Shatrughna. 
These sons are endowed, to various degrees, with 
the essence of the God Vishnu; Vishnu had opted 
to be born into mortality in order to combat the 
demon Ravana, who was oppressing the Gods, 
and who could only be destroyed by a mortal. The 
boys are reared as the princes of the realm, 
receiving instructions from the scriptures and in 
warfare. When Rama is 16 years old, the sage 
Vishwamitra comes to the court of Dasharatha in 
search of help against demons, who were 
disturbing sacrificial rites. He chooses Rama, 
who is followed by Lakshmana, his constant 
companion throughout the story. Rama and 
Lakshmana receive instructions and supernatural 
weapons from Vishwamitra, and proceed to 
destroy the demons. 

Janaka was the king of Mithila. One day, a female 
child was found in the field by the king in the deep 
furrow dug by his plough. Overwhelmed with 
joy, the king regarded the child as a "miraculous 

Significance of Ramayana – An Overview

Dr. Rajani Jairam, Professor in Sanskrit,
Jain University, Bengaluru

Smt. Padmaja. D.S., Research Scholar,
Jain University, Bengaluru  



gift of God". The child was named Sita, the 
Sanskrit word for furrow. Sita grew up to be a girl 
of unparalleled beauty and charm. When Sita was 
of marriageable age, the king decided to have a 
swayamvara which included a contest. The king 
was in possession of an immensely heavy bow, 
presented to him by the God Shiva: whoever 
could wield the bow could marry Sita. The sage 
Vishwamitra attends the swayamvara with Rama 
and Lakshmana. Only Rama wields the bow and 
breaks it. Marriages are arranged between the 
sons of Dasharatha and daughters, nieces of 
Janaka. The weddings are celebrated with great 
festivity at Mithila and the marriage party returns 
to Ayodhya. 

Ayodhya Kanda After Rama and Sita have been 
married for twelve years, Dasharatha who had 
grown old expresses his desire to crown Rama, to 
which the Kosala assembly and his subjects 
express their support. On the eve of the great 
event, Kaikeyi—her jealousy aroused by 
Manthara, a wicked maidservant—claims two 
boons that Dasharatha had long ago granted her. 
Kaikeyi demands Rama to be exiled into 
wilderness for fourteen years, while the 
succession passes to her son Bharata. The 
heartbroken king, constrained by his rigid 
devotion to his given word, accedes to Kaikeyi's 
demands. Rama accepts his father's reluctant 
decree with absolute submission and calm self-
control which characterizes him throughout the 
story. He is joined by Sita and Lakshmana. When 
he asks Sita not to follow him, she says, "The 
forest where you dwell is Ayodhya for me and 
Ayodhya without you is a veritable hell for me." 
After Rama's departure, king Dasharatha, unable 
to bear the grief, passes away. Meanwhile, 
Bharata who was on a visit to his maternal uncle 
learns about the events in Ayodhya. Bharata 
refuses to profit from his mother's wicked 
scheming and visits Rama in the forest. He 
requests Rama to return and rule. But Rama, 
determined to carry out his father's orders to the 
letter, refuses to return before the period of exile. 
However, Bharata carries Rama's sandals, and 
keeps them on the throne, while he rules as 
Rama's regent. 

Aranya Kanda Rama, Sita and Lakshmana 
journeyed southward along the banks of river 
Godavari, where they built cottages and lived off 
the land. At the Panchavati forest they are visited 

by a rakshasa woman, Surpanakha, the sister of 
Ravana. She attempts to seduce the brothers and, 
failing in this, attempts to kill Sita. Lakshmana 
stops her by cutting off her nose and ears. Hearing 
of this, her demon brother, Khara, organizes an 
attack against the princes. Rama annihilates 
Khara and his demons. 

When news of these events reaches Ravana, he 
resolves to destroy Rama by capturing Sita with 
the aid of the rakshasa Maricha. Maricha, 
assuming the form of a golden deer, captivates 
Sita's attention. Entranced by the beauty of the 
deer, Sita pleads with Rama to capture it. Rama, 
aware that this is the play of the demons, is unable 
to dissuade Sita from her desire and chases the 
deer into the forest, leaving Sita under 
Lakshmana's guard. After some time Sita hears 
Rama calling out to her; afraid for his life she 
insists that Lakshmana rush to his aid. 
Lakshmana tries to assure her that Rama is 
invincible, and that it is best if he continues to 
follow Rama's orders to protect her. On the verge 
of hysterics Sita insists that it is not she but Rama 
who needs Lakshmana's help. He obeys her wish 
but stipulates that she is not to leave the cottage or 
entertain any strangers. Finally with the coast 
clear, Ravana appears in the guise of an ascetic 
requesting Sita's hospitality. Unaware of the 
devious plan of her guest, Sita is then forcibly 
carried away by the evil Ravana.

Jatayu, a vulture, tries to rescue Sita, but is 
mortally wounded. At Lanka, Sita is kept under 
the heavy guard of rakshasis. Ravana demands 
Sita marry him, but Sita, eternally devoted to 
Rama, refuses. Rama and Lakshmana learn about 
Sita's abduction from Jatayu, and immediately set 
out to save her. During their search, they meet the 
demon Kabandha and the ascetic Shabari, who 
direct them towards Sugriva and Hanuman. 

Kishkindha Kanda The Kishkindha Kanda is set 
in the monkey citadel Kishkindha. Rama and 
Lakshmana meet Hanuman, the greatest of 
monkey heroes and an adherent of Sugriva, the 
banished pretender to the throne of Kishkindha. 
Rama befriends Sugriva and helps him by killing 
his elder brother Vali thus regaining the kingdom 
of Kiskindha, in exchange for helping Rama to 
recover Sita. However Sugriva soon forgets his 
promise and spends his time in debauchery. The 
clever monkey Queen, Tara, calmly intervenes to 
prevent an enraged Lakshmana from destroying 



the monkey citadel. She then eloquently 
convinces Sugriva to honor his pledge. Sugriva 
then sends search parties to the four corners of the 
earth, only to return without success from north, 
east and west. The southern search party under 
the leadership of Angad and Hanuman learns 
from a vulture named Sampati that Sita was taken 
to Lanka. 

Sundara Kanda The Sundara Kanda forms the 
heart of Valmiki's Ramayana and consists of a 
detailed, vivid account of Hanuman's adventures. 
After learning about Sita, Hanuman assumes a 
gargantuan form and makes a colossal leap across 
the ocean to Lanka. Here, Hanuman explores the 
demon's city and spies on Ravana. He locates Sita 
in Ashoka grove, which is wooed and threatened 
by Ravana and his rakshasis to marry Ravana. He 
reassures her, giving Rama's signet ring as a sign 
of good faith. He offers to carry Sita back to 
Rama; however she refuses, reluctant to allow 
herself to be touched by a male other than her 
husband. She says that Rama himself must come 
and avenge the insult of her abduction. 

Hanuman then wreaks havoc in Lanka by 
destroying trees and buildings, and killing 
Ravana's warriors. He allows himself to be 
captured and produced before Ravana. He gives a 
bold lecture to Ravana to release Sita. He is 
condemned and his tail is set on fire, but he 
escapes his bonds and, leaping from roof to roof, 
sets fire to Ravana's citadel and makes the giant 
leap back from the island. The joyous search 
party returns to Kishkindha with the news. 

 Yuddha Kanda This book describes the battle 
between the forces of Rama and Ravana. Having 
received Hanuman's report on Sita, Rama and 
Lakshmana proceed with their allies towards the 
shore of the southern sea. There they are joined by 
Ravana's renegade brother Vibhishana. The 
monkeys named "Nal" and "Neel" constructs a 
floating bridge (known as Rama Setu) across the 
ocean, and the princes and their army cross over 
to Lanka. A lengthy battle ensues and Rama kills 
Ravana. Rama then installs Vibhishana on the 
throne of Lanka. 

On meeting Sita, Rama asks her to undergo agni 
Pariksha (test of fire) to prove her purity, since 
she had stayed at the demon's palace. When Sita 
plunges into the sacrificial fire, Agni the lord of 
fire raises Sita, unharmed, to the throne, attesting 
to her purity. At the expiration of his term of exile, 

Rama returns to Ayodhya with Sita and 
Lakshmana, where the coronation is performed. 
This is the beginning of Ram Rajya, which 
implies an ideal state with good morals.

Uttara Kanda The Uttara Kanda is regarded to be 
a later addition to the original story by Valmiki 
and concerns the final years of Rama, Sita, and 
Rama's brothers. After being crowned king, many 
years passed pleasantly with Sita. However, 
despite the agni pariksha (fire ordeal) of Sita, 
rumors about her purity are spreading among the 
populace of Ayodhya. Rama yields to public 
opinion and banishes Sita to the forest, where 
sage Valmiki provides shelter in his ashrama 
(hermitage). Here she gives birth to twin boys, 
Lava and Kusha, who became pupils of Valmiki 
and are brought up in ignorance of their identity.

Valmiki composes the Ramayana and teaches 
Lava and Kusha to sing it. Later, Rama holds a 
ceremony during Ashwamedha yagna, which the 
sage Valmiki, with Lava and Kusha, attends. 
Lava and Kusha sing the Ramayana in the 
presence of Rama and his vast audience. When 
Lava and Kusha recite about Sita's exile, Rama 
becomes grievous, and Valmiki produces Sita. 
Sita calls upon the Earth, her mother, to receive 
her and as the ground opens, she vanishes into it. 
Rama then learns that Lava and Kusha are his 
children. Later a messenger from the Gods 
appears and informs Rama that the mission of his 
incarnation was over. Rama returns to his 
celestial abode. 

Ramayana’s influence on Buddhism- The Pali 
Jataka stories contains the story of Rama in an 
altered form. The Samajataka, another Palijataka 
in the Tipitaka contains the story of an ascetic boy 
killed during hunting and this story is seen in 
Ramayana’s Ayodhyakanda, where Dasaratha 
narrates the event. Buddhist work Saddharma 
Smrutyupasthana has parallel in respect of the 
description of Jambudwipa and mention of rivers, 
oceans, countries and island, as in Ramayana. 
Valmiki being too original a poet, the borrowing 
should have been done by the author of the above 
Buddhist work which Sylven Levi has studied in 
detail. 

Ramayana and Yavanas – Weber tries to bring 
about the Greek influence on Ramayana on the 
basis of the mention of the words Yavanas in two 
verses in Ramayana. However, Jacobi proved 
that these verses were interpolated. Hence the 



influence of Greeks on Ramayana is discounted.

Causes for the popularity of Ramayana - The 
story of Rama and Sita, the dharma by which they 
lived and the adharma they shunned express a 
value system basic to much education in India. 
Hope this presentation produces firmer devotion 
to Rama and commitment to dharma which each 
of us is called on to practice. Ramayana is 
undoubtedly the most popular and timeless 
Indian epic read and loved by all.

The characters and incidents in Ramayana 
provide the ideals and wisdom of common life, 
and help to bind the people of India, regardless of 
caste and language. No wonder, two of India's 
greatest festive events - Dusshera and Diwali are 
directly motivated by the Ramayana. The first 
commemorates the siege of Lanka and Rama's 
victory over Ravana; the second, the festival of 
lights, celebrates Rama and Sita's homecoming to 
their kingdom in Ayodhya. If a poem has 
contributed substantially to keeping in Indian 
culture alive it is Ramayana. Rama the warrior 
prince is a hero a likeable pleasing god-man later 
came to be looked upon as god more particularly 
with the Vedic gods receding into the back 
ground. Rama became a by word. The social 
ideals, family relationships introduced by 
Valmiki made it popular over other stories of the 
past such as Savitri-Satyavan, Nala-Damyanti, 
Tapti-Samvarana and Vasavadatta-Udayana. The 
description of human relationship in royal 
households of Ayodhya, Kishkinda and Lanka is 
unique. Ramayana is a book of dharma and Rama 
is an embodiment of dharma and a paradigm of an 
ideal man. Ramayana clearly illustrates that artha 
and kama can be enjoyed within the legitimate 
bounds of dharma.

Poets influenced by Ramayana - It is important to 
recognize that there is not one Ramayana in India. 
Bhasa’s Prathima Natakam and Abhisheka 
Natakam, Bhavabhuti’s  Uttara Rama Charita 
and Mahaveera Charita are based on Valmiki 
Ramayana.  Indeed, the original composition in 
Sanskrit by Valmiki is seldom read these days, 
and the most common Ramayanas are in the 
‘vernacular’ Indian languages. In south India, for 
instance, the Ramayana of Kamban, written in 
Tamil in the eleventh century, prevails; in north 
India, the Ramayana of Tulsidas, called the 
Ramacharitamanas, has become legendary. Even 
among the Hindus living in far-flung places of the 

Indian diaspora, such as Fiji and Trinidad, the 
Ramacharitamanas is the devotional text of 
Hinduism par excellence. There are Ramayanas 
in virtually all the major Indian languages, and a 
few dozen translations, mainly abridged, and 
"transcreations" in English. It is no surprise that 
one American scholar, Paula Richman, has 
written of the "many Ramayanas" in a book by 
the same title. The Bengali "Krittivasi Ramayan" 
written by poet Krittibas in 15th century. • The 
"Sri Ranganatha Ramayanamu" was adapted by 
Buddha Reddy and is the Telugu version of the 
Ramayana. The "Molla Ramayanamu" was 
adapted by poetess Molla.  The Kannada versions 
of the Ramayana – the "Kumudendu Ramayana" 
(a Jain version), written in 13th century and the 
"Kumara-Valmiki Torave Ramayana," written in 
the 16th century. There is another version titled 
"Ramachandra Charita Purana" written by 
Nagachandra during the 13th century. 
Contemporary prose versions of the epic 
Ramayana include Sri Ramayana Darshanam by 
Dr. K. V. Puttappa in Kannada and Ramayana 
Kalpavrikshamu by Viswanatha Satyanarayana 
in Telugu, both of which have been awarded the 
Jnanpith Award.

The Beauty of Ramayana – Ramayana has got all 
the characteristics of a great kavya and its beauty 
as a kavya should be experienced by actually 
going through it. The theme, the narration, the 
descriptions, the characterisation and the 
delineation of various sentiments together with 
the appropriate Alankaras and the general 
statements make Ramayana a lovable kavya. The 
theme is the story of a mortal. Narada says that he 
is going to narrate the story of a man and that 
‘man’ is Rama the son of Dasharatha – Rama 
undergoes various ordeals of lilfe like loss of 
kingdom, loss of his wife by way of abduction by 
Ravana, a demon, friendship with Sugriva the 
monkey chief, Hanuman’s service, building the 
bridge across the ocean, extirpation of Ravana, 
restoration of Sita and the ultimate coronation of 
Rama. 

According to Ananadavardana, the sentiment of 
pathos is the main sentiment of Ramayana. 
Ramayana commences with karunarasa as seen 
from the episode of the krouncha birds and ends 
with pathos with Sita entering the earth in the 
presence of Rama. Nevertheless, there is no 
dearth for other sentiments. Rama and Sita spent 



some peaceful and happy time in various penance 
groves, where Sambhogashringara is described 
and in some places after the loss of Sita the 
Vipralambha Shringara of Rama and that of Sita, 
in the Ashokavan has been described in detail. In 
the episode of Shurpanaka and in the description 
of the demonesses, the Beebatsa sentiment is seen 
and in respect of their figures, it is full of 
Haasyarasa. 

The alankaras add to the beauty of a kavya. 
Valmiki has used Upama, Rupaka, svabavokti 
and a number of other alanakaras. Valmiki uses 
even Utpreksha very effectively. When Rama 
went to the forest, the river Tamasa which 
impeded his way looked as though she was 
stopping Rama from going to the forest. 

Good-sayings in Ramayana are many. How 
thought-provoking the words of Rama are when 
he addresses Hanuman after hearing the message 
of Sita! “Let the help done to me get digested in 
me only. Let not an occasion arise to help you in 
turn. After all, one who wants to help in turn 
wants the benefactor to get into some trouble so 
that he may help in turn”. This is the height of 
goodness on the part of Rama. 

The poet brings about individuality of each 
character. Rama is brought about as an ideal man. 
Sita represents the Indian womanhood. 
Lakshamana’s unstinted devotion to Rama or the 
lamentation of Vibhishana at the death of Ravana, 
Hanuman’s valour and sincere service to Rama 
will captivate the mind of the readers of this great 
epic. Ramayana is like a great river that joins a 
great ocean. May it purify the world. 

Commentaries on Ramayana - As a literary work, 
it combines "the inner bliss of Vedic literature 
with the outer richness of delightfully profound 
story telling." About the Valmiki Ramayana, 
Swami Vivekananda has said: "No language can 
be purer, none chaste, none more beautiful, and at 
the same time simpler, than the language in which 
the great poet has depicted the life of Rama."
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izLrkouk %

ekuo rLdjh dk tky iwjs fo'o eas vR;Ur rsth ls QSy 
jgk gSA fo'o es u'khyh nokvksa vkSj gfFk;kjksa ds 
dkjksckj ds ckn ekuo rLdjh rhljk lcls cM+k 
laxfBr vijk/k ekuk tk jgk gS A  ;wukbVsM us'ku ¼ 
2013½ ds vuqlkj Hkkjr ekuo rLdjh dk cM+k dsaæ gSA 
ekuo rLdj Hkkjr dh jkt/kkuh fnYyh dks lcls 
T;knk ilUn djrs gaSA Hkkjr es NÙkhlx<+ mu ik¡p 
jkT;ksa esa 'kkfey gS tgk¡ ekuo rLdjh cM+s iSekus  esa 
dh tk jgh gSA  çLrqr i= esa NÙkhlx<+ jkT; ds 
vk¡dM+ks ij çdk'k Mkyk x;k gS A

ekuo rLdjh esa fdlh Hkh O;fä dks cy] /kks[ks ;k Ny 
ls ,d ,slk thou thus ds fy, etcwj fd;k tkrk gS 
tks og ugha pkgrk A vr% ekuo rLdjh fdlh Hkh :i 
esa Lohdkj ugha dh tk ldrkA bl ij jksd yxkuk 
vfr vko';d gSA

çLrqr v/;u dk eq[; mís'; %  

1- NÙkhlx<+ esa ekuo rLdjh dh ekStwnk fLFkfr ,oa 
mlds dkj.kksa dks tkuuk A

2- ihfM+rksa esa mRiUu euksoSKkfud leL;k dk 
v/;uu djuk A

3- ekuo rLdjh dh jksdFkke esa euksoSKkfud 
j.kuhfr dh Hkwfedk dk v/;uu djukA

mís'; dh çkfIr ds fy, çkFkfed ,oa f}rh;d vk¡dM+s 
,d= fd, x, gSa A

çkFkfed vk¡dM+s ds fy, lk{kkRdkj dk ç;ksx fd;k 
x;k rFkk f}rh;d vk¡dM+s ds :i es o"kZ 2015&17 ds 
nkSjku  çdkf'kr ehfM;k fjiksVZ dks ,d= fd;k x;k A 
ehfM;k fjiksVZ ,oa lk{kkRdkj dk fo'ys"k.k djds 
ifj.kke  çkIr fd;k x;k gS A 

NÙkhlx<+ % vk¡dM+ksa esa ekuo rLdjh %

lkekU;r% rLdj gq, yksxks dk lgh vk¡dM+k Kkr 
djuk eqf'dy gS] rFkkfi izkIr ljdkjh vk¡dM+ksa ds 
vuqlkj NÙkhlx<+ ls fiNys ik¡p lkyksa esa dqy 14118 
cPps rFkk 19670 yM+fd;k¡ rFkk efgyk,¡ ykirk gqbZ 
gSaA ;s vk¡dM+s iqfyl Qkby esa ntZ gSa A fiNys ik¡p 
lkyksa esa jkT; ls ftrus Hkh cPps ykirk gq, gSa] muesa 
lokZf/kd jk;iqj ls gS A  bl nkSjku jk;iqj ls 16-7 
Qhlnh cPps xk;c gq;s gSa A  blh rjg ls yM+fd;ksa 
rFkk efgykvksa dh fiNys ik¡p lkyksa esa jkT; ls ftruh 
xqe'kqnxh gqbZ gS] mlesa 16-9 Qhlnh jk;iqj ls gSaA 

;fn bu ik¡p lkyksa ds vk¡dM+ksa dk fo'ys"k.k djsa rks 

NÙkhlx<+ esa ekuo rLdjh % jksdFkke esa euks&lkekftd gLr{ksi dh Hkwfedk

MkW- jfprk JhokLro] lgk;d çk/;kid
'kk-fo-;k-rk- ¼lkbal dkWyst½ nqxZ] N-x-

'kks/k lkjka'k %

Hkkjr es NÙkhlx<+ mu ik¡p jkT;ksa esa 'kkfey gS tgk¡ ekuo rLdjh cM+s iSekus ij dh tk jgh gSA NÙkhlx<+ 
ds vkfnoklh bykds fo'ks"kdj cLrj ,oa jk;x<+ {ks= esa ekuo rLdjh dk dkjksckj rhoz xfr ij gSA 
/kjet;x<+ dk dkiw {ks= rks ekuo rLdjh dk x<+ cu x;k gSA ehfM;k fjiksVZ ,oa lk{kkRdkj dk  fo'ys"k.k 
djds ;g Li"V gS fd  xjhch ] csjkstxkjh ]vKkurk ] lLrk Je vkfn ,sls cgqr ls dkj.k gSa tks  NÙkhlx<+ 
esa ekuo rLdjh ds fy, ftEesnkj gSA vr% ekuo rLdjh dh jksdFkke gsrq euks&lkekftd gLr{ksi dh 
vko';drk gSA euksoSKkfud j.kuhfr  cukuh gksxhA ljdkj] ehfM;k ,oa Loa;lsoh laxBuks dks ,d lkFk 
feydj bl fn'kk esa dke  djuk gksxk A

eq[; 'kCn % ekuo rLdjh] ehfM;k fjiksVZ] euks&lkekftd gLr{ksi ] euksoSKkfud j.kuhfr



NÙkhlx<+ ls dqy ykirk cPpksa es vkfnoklh >s= ds 
t'kiqj ls 3-7 Qhlnh] txnyiqj ls 2-5 Qhlnh] 
dkadsj ls 1-7 Qhlnh] dks.Mkxk¡o ls 0-7 Qhlnh] 
narsokM+k ls 0-5 Qhlnh] chtkiqj ls 0-4 Qhlnh] 
ukjk;.kiqj ls 0-2 Qhlnh rFkk lqdek ls 0-2 Qhlnh 
cPpksa ds ykirk gksus dh [kcj lkeus vkbZ  gSA 

bu vkdM+ksa dks Hkh ;fn jkT; ds dqy ykirk yM+fd;ksa 
rFkk efgykvksa dh la[;k ls rqyuk djsa rks Kkr gksrk gS 
fd t'kiqj ls 1-6] txnyiqj ls 2-4] narsokM+k ls 0-6] 
dkadsj ls 2-5] dks.Mkxk¡o ls 0-9] chtkiqj ls 0-2] 
ukjk;.kiqj ls 0-2 rFkk lqdek ls 0-06 Qhlnh 
yM+fd;k¡ rFkk efgyk;sa ykirk gSa A

bu vk¡dM+ksa dks  jkT; ljdkj dh vksj ls fo/kkulHkk esa 
çLrqr fd;k x;k Fkk A  buls le>k tk ldrk gS fd 
NÙkhlx<+ esa ekuo rLdjh :dus dk uke ugha ys jgh 
gS cfYd lky nj lky vk¡dM+ksa esa tcjnLr c<+ksrjh gks 
jgh gSA ;g jkT; ds fy, fpark dk fo"k; gSA

ehfM;k fjiksVZ % ,d >yd 

ekuo rLdjh ls tqMh [kcjs le;& le; ij ehfM;k 
es vkrs jgrh gS- NÙkhlx<+ ls lEcaf/kr dqN ehfM;k 
fjiksVZ ij ,d utj Mkyrs gSA

iy&iy MkV bafM;k NÙkhlx<+] jk;x<+ ¼21ekpZ 
2017½- 

NÙkhlx<+ ds vkfnoklh bykds esa ekuo rLdjh djuk 
rLdjh djus okyksa ds fy, cgqr vklku yxus yxk gSA 
jk;x<+ ftys dkaiw ls iqfyl us 6 ukckfyx lfgr 15 
yksxksa dks cjken fd;k gSA bu yksxksa dks ukSdjh dk 
ykyp nsdj IyslesaV ,tsalh pykus okyk  ,d O;fä 
vius  lkFk eqacbZ vkSj xksok ys tk jgk Fkk- iqfyl ds 
ogk¡ igq¡prs gh rLdj Qjkj gks x;k A

vktrd MkV bu] ubZ fnYyh ¼ 04 tuojh 2017½

ijost lkxj dh fjiksVZ ds vuqlkj fnlacj 2016 esa 
fnYyh iqfyl us fcuk ykblsal okyh 12 voS/k IyslesaV 
,tsafl;ksa dk [kqyklk fd;k] tks ?kjksa vkSj QSfDVª;ksa esa 
dke fnykus ds uke ij yM+fd;ksa  dks rLdjh djds 
fnYyh ykrs Fks- 

tkudkjh ds vuqlkj rdjhcu djhc Ms< n'kd ls ;s 
voS/k IyslesaV ,tsafl;k¡ ekuo rLdjh dk dkjksckj dj 
jgh gSaA >kj[kaM] NÙkhlx<+] vksfM'kk] vle] if'pe 
caxky vkSj fcgkj tSls jkT;ksa ls xjhc vkSj t:jrean 
ifjokjksa dh yM+fd;ksa dks cgyk Qqlykdj fnYyh 
yk;k tkrk FkkA 

ubZ nqfu;k] ubZ fnYyh ¼02 Qjojh 2017 ½

gqek;wa ds edcjs ds ikl cuh >qfXx;ksa esa jgus okys 
yksxksa us viuh lw>&cw> dk ifjp; nsrs gq, fnYyh 
efgyk vk;ksx dh  dh enr ls NÙkhlx<+ dh ,d 
ukckfyx yM+dh dks rLdjksa ls cpk;k A efgyk 
vk;ksx dh gsYiykbu dh dkmalyj us iqfyl ds lkFk 
ekSds ij igq¡p dj yM+dh dks rLdjksa ls cpk fy;k A

15 o"khZ; ukckfyx yM+dh fiNys lky vDVwcj ds 
eghus esa NÙkhlx<+ esa vius fdlh fj'rsnkj ds ;gk¡ Vªsu 
ls tk jgh Fkh ysfdu xyrh ls og fdlh nwljh Vªsu esa 
cSB xbZ vkSj HkVdrs gq, fnYyh igq¡p xbZA tgk¡ jsyos 
LVs'ku ij ,d ekuo rLdj mldh lgk;rk djus ds 
cgkus ls ljk; dkys [kk¡ {ks= esa ys x;kA yM+dh dks 
jktLFkku ys tk dj csp fn;k- [kjhnus okyk mls 
Qjhnkckn ys vk;kA yM+dh ds lkFk 'kkjhfjd 'kks"k.k 
gksrk jgk A  vkf[kjdkj ,d fnu og yM+dh ekSdk 
ikdj Qjhnkckn ls Hkkxdj fnYyh igq¡p xbZ A

jk;x<+] if=dk ¼ 26 uoEcj 2016½

t;ar flag dh fjiksVZ ds vuqlkj jk;x<+ ds 
/kjet;x<+ Cykd  27 xk¡o esa ru dh cksyh yxrh gS 
ogha nwljs Cykd lkjaxx<+ esa tu dh cksyh csjksdVksd 
yxrh gS-nykyksa dh utj ukckfyd yM+fd;ksa ij 
T;knk gksrh gS- /kjet;x<+  ds dkiw >s= ds pkYgk esa 
IyslesaV ,tsafl;ksa ds nykyksa dh lfØ;rk tksjks ij gSA 
pkYgk igkM+ ij clk ,oa rhu vksj ls igkfM+;ksa ls f?kjk  
gqvk xk¡o gS tgk¡ ij iqfyl vklkuh ls ugha igq¡p 
ikrhA 

if=dk] txnyiqj ¼03 uoEcj 2016½

vuSfrd O;kikj vkSj ekuo rLdjh fo"k; ij vk;ksftr 
dk;Z'kkyk dh fjiksVZ çdkf'kr dh ftlesa ;g Li"V 
mYys[k gS fd jkT; ljdkj dh vksj ls lapkfyr dh 
tkus okyh fofHkUu dY;k.kdkjh ;kstukvksa dh 
tkudkjh xk¡o ds lh/ks&lk/ks yksxksa dks lgh rjhds ls 
ugha fey ikrhA jkstxkj dh pkgr esa nykyksa dh paxqy 
esa Q¡l tkrs gSA cLrj ls gtkjksa yksx çfro"kZ etnwjh 
djus nwljs 'kgj tkrs gSANÙkhlx<+ esa ekuo rLdjh ds 
uke ij NÙkhlx<+ esa cLrj  dk nwljk  LFkku gSA

if=dk] dksaMkxkao ¼04tqykbZ 2016½

ekuo rLdj Nrhlx<+ ds ouk¡py esa viuk iSj ilkj 
jgs gSaA feyh tkudkjh ds vuqlkj iSls vkSj jkstxkj dk 
ykyp nsdj dsjsxk¡o¼dksaMkxkao½ fuoklh ,d ;qorh dks 
rLdj dh ,d xsax us mÙkjçns'k ds gkFkjl esa : 
30000 gtkj esa csp fn;kA gk¡ykfd iqfyl }kjk efgyk 
dks rLdj dh paxqy ls NqM+k dj mlds ifjtuksa dks 
lkSai fn;k x;k gSA



vyoj laoknnkrk] NÙkhlx<+ [kcj ¼20 uoEcj]2015½

NÙkhlx<+ ds fHkykbZ dh yfyrk 60 gtkj #i;s esa 
jktLFkku esa fcd xbZ Amlus tc iqfyl dks viuh 
nkLrku lqukbZ rks iqfyl okys Hkh pkSad x;s A fouksn 
vkSj jkgqy uked ;qod us lSeyk dyk bykds ds 
fuoklh vl# eso ls 60gtkj #i;s fy;s vkSj fQj 
yfyrk dks mlds gokys dj fn;k A vl# eso ihfM+rk 
yfyrk dks dgha vkSj cspus dh rS;kjh esa Fkk] bl chp  
yfyrk fgEer tqVk dj lSeyk dyk bykds ls Hkkx 
dj eksjkjdk Vksy Iyktk igqaphA vyoj jksM ds bl 
Vksy Iyktk ds deZpkfj;ksa us rqjar iqfyl dks [kcj nh 
A ekSds ij igqap dj iqfyl us  yfyrk dks uxj Fkkuk 
ys dj vk;k ftlds ckn lkjh ckrksa dk [kqyklk gqvkA 

tkosn v[rj] [kqyklk n fotu]NÙkhlx<+ ¼18 
flrEcj 2015½

NÙkhlx<+ esa xjhc o vkfnokfl;ksa ds cPpksa dks cgyk 
Qqlykdj ik¡p lkS ls ,d gtkj :i, rd c;kuk 
nsdj nyky vius lkFk ysdj pys tkrs gSa vkSj nqckjk 
vkus ij ckdh dh jde nsrs gSaA nyky bu xjhcksa dh 
xjhch o Hkw[ks isV dk ykHk ysrs gq, buds cPpksa dks 
egkuxjksa esa ukSdjh o ?kjsyw dke dkt djkus ds cgkus 
ysdj tkrs gSa vkSj egkuxjksa ds nykyksa dks rhl 
pkyhl gtkj #i;s esa csp nsrs gSaA NÙkhlx<+ ds 
uDly çHkkfor bykdksa esa fLFkfr vkSj vf/kd Hk;kog gS 
D;ksafd ljdkj dh ;kstukvksa dk ykHk 'kk;n gh vlyh 
gdnkjksa dks fey ikrk gS] mu rd igq¡prs igq¡prs 
;kstuk esa ls Hkz"Vkpkj ds }kjk lHkh vius vius fgLls 
dh dVkSrh djrs tkrs gSa A

ijes'oj lkgw ]jk;x<+ V‚i U;wt ¼20 vxLr] 2015½

NÙkhlx<+ ds vkfnoklh cgqy {ks=ks es balku fcdus yxs 
gSA /keZt;x<] dkiw ,oa Nky ySyqxk tSls {ks=ks es 
gq;weu VªsQsfdax ds ekeys yxkrkj lkeus vk jgs gSA 
NÙkhlx< dk f'keyk dgs tkus okys esuikV igkfM;ks 
dh rjkbZ es clk dkiq {ks= jk;x<+] t'kiqj vkSj ljxqtk 
ftys dk lhekorhZ bykdk gS A  bl iqjs {ks= es xjhc 
efgykvks ,oa cPpks dks fnYyh eqEcbZ tSls egkuxjkas esa 
nykykas ds ek/;e ls cspk tkrk gSA NÙkhlx<+ yksd 
LokLFk laxBu dk ,d tk¡p ny 11 ls 14 uoacj dks 
dkiw ig¡qpk Fkk rFkk bl fodjky gksrh leL;k  dks  
ysdj 26 vçsy dks vaosMdj pkSd dkiq es yksd lquokbZ 
dk vk;kstu fd;k Fkk A

HkkLdj U;wt] fcykliqj ¼16 tqykbZ 2015 ½

fcykliqj iqfyl ds v‚ijs'ku eqLdku dh xqe 
ukckfyxksa dh fyLV ds lgh gksus ij loky [kM+k gks 

x;k gS A  csyxguk dh ftl fd'kksjh dks bykgkckn esa 
csps tkus dk [kqyklk gqvk Fkk] mlds ifjtuksa us 
csyxguk pkSdh ij xqe'kqnxh dh fjiksVZ ntZ djokbZ 
Fkh A  ehfM;k }kjk ekeyk mBk, tkus ds ckn cPph 
dks rks dksBs ls eqä djok fy;k x;k ysfdu 
lhMCY;wlh us tc iqfyl dh xqe bUlkuksa dh fyLV 
ns[kh rc bl  cPph dk uke mles ntZ ugha FkkA

fd'kksjh ds xk;c gksus ds ckn ls mldk firk yxkrkj 
csyxguk pkSdh tkrk FkkA iqfyl mls Hkxk nsrhA pkSdh 
çHkkjh vkjksih ds ?kj mBrk&cSBrk Fkk A  dbZ ckj mls 
ogk¡ [kkuk [kkrs ns[kk x;k A  eq[; vkjksih efgyk dk 
ifr lqjs'k bykgkckn esa yM+fd;ksa  dh nykyh djrk 
gSA mlus gh fd'kksjh dks dksBs ij cSBk;k Fkk A

if=dk] fcykliqj ¼ 13 twu 2015½

NÙkhlx<+ gkbZdksVZ ds phQ tfLVl uohu flUgk us 
dgk fd xjhch ekuo rLdjh dh eq[; otg gS- 
jkstxkj ds volj eqgS;k djkus ls bl leL;k ij 
fu;a=.k fd;k tk ldrk gSA muds vuqlkj ;g [kkl 
rjg dk vijk/k gS] bls ekuoh; utfj, ls nwj djus 
dk ç;kl fd;k tkuk pkfg,A ekuo rLdjh ij 
fu;a=.k ds fy, iqfyl dks fo'ks"k çf'k{k.k nsus ds lkFk 
gh U;kf;d vf/kdkfj;ksa dks vge Hkwfedk fuHkkuh 
gksxhA

jktdqekj lksuh] if=dk ¼6 twu 2015½

vkfnoklh bykdksa ls xjhch dks nwj djus dks ysdj 
ljdkj xaHkhj ugha gSA ;fn ljdkjh ;kstukvksa dks ykHk 
vkfnoklh bykdksa ds yksxksa dks feyrk rks rLdjh ij 
vadq'k yxrkA ik¡p lkyksa esa 14 gtkj ls T;knk cPps 
vkSj dbZ gtkj ;qofr;k¡ ykirk gq, vkSj loksZPp 
U;k;ky; dh dM+h QVdkj ds ckn Hkh jkT; esa rLdjh 
dk flyflyk Fke ugha ik;k gS A

NÙkhlx<+ [kcj] jk;iqj ¼9 ekpZ 2015½

NÙkhlx<+ dh jkt/kkuh jk;iqj ls xr ik¡p o"kksZ esa 
lcls T;knk cPps] yM+fd;k rFkk efgyk;ksa ds ykirk 
gksus dh [kcj gSA cdkSy ljdkjh vkdM+s NÙkhlx<+ ls 
fiNys ik¡p lkyksa esa ftrus cPps] yM+fd;k rFkk 
efgyk;s ykirk gqbZ gSa muesa ls jkt/kkuh jk;iqj lcls 
V‚i ij gSA tkfgj gS fd  iqfyl eq[;ky; okys 'kgj 
ls ;fn jkT; esa lcls T;knk cPps] yM+fd;k rFkk 
efgyk;sa xqe gksrh gSa rks  ;g ,d fparuh; fo"k; gSA 
ç'u mBrk gS fd D;k jk;iqj ds yksxks dks lqj{kk ds 
fy;s jkT; ds vU; 'kgjksa dh vksj #[k djuk iM+sxkA 
ljdkjh vkdM+ksa ds vuqlkj NÙkhlx<+ ls fiNys ik¡p 
lkyksa esa jkT; ls ftrus cPps ykirk gq, gSa muesa  



vkfnoklh ftyksa esa cPpksa rFkk yM+fd;ksa ds ykirk gksus 
dh la[;k rFkk çfr'kr jk;iqj ,oa fcykliqj dh rqyuk 
esa dkQh de gSA vkfnoklh bykdksa esa vf/kdka'k ekeyksa 
esa iqfyl fjiksVZ ntZ ugha gSA

U;wt foax ¼27 ekpZ 2015½

'kfä okfguh ds v/;{k jfodkar vkSj gsysu ykQso us 
ehfM;k dks crk;k fd áweu VªSfQfdax dkuwuh ;k 
ç'kklfud leL;k rks gS gh] blls T;k nk ;g 
lkekftd leL;k gSA gesa fey tqydj bldk 
lek/kku fudkyuk gksxkA blij jksdFkke ds fy, 
ljdkjh Lrj ij cM+k ç;kl djus dh t:jr gSA

NÙkhlx<+ [kcj] jk;iqj ¼6 Qjojh 2015½

t'kiqj dh 3 ukckfyd yM+fd;ksa dks >kj[kaM ls 
fnYyh ys tkrs gq, cjken fd;k x;k gS- >kj[kaM 
iqfyl us feyh lwpuk ds vk/kkj ij t'kiqj ds nqynqyk 
Cy‚d dh rhu ukckfyd vkfnoklh yM+fd;ksa dks 
lM+d ds jkLrs fnYyh ys tkus ds le; 
cq/kokj&'kqØokj dh jkr cjken fd;k gS A  lcls gSjr 
dh ckr gS fd NÙkhlx<+ ds vkfnoklh bykds dh 
yM+fd;ksa dks ,d lkekftd laLFkk ̂lsok Hkkjrh laLFkk* 
ds cSuj rys vPNh ukSdjh fnykus dk ykyp nsdj 
fnYyh ys tk;k tk jgk FkkA cjken yM+fd;ksa ls 
tkudkjh feyh gS fd mUgsa vuhrk frXxk us fnYyh esa 
csgrj Vªsfuax fnykus rFkk vPNh ukSdjh dk ykyp 
nsdj cgyk&Qqlykdj ys tk;k tk jgk Fkk A  
fxj¶rkjh ds ckn vuhrk frXxk us Lohdkj fd;k fd 
og ^lsok Hkkjrh laLFkk* ds fy;s dk;Z djrh gS rFkk 
ukckfyd yM+fd;ksa dks fnYyh ukSdjh fnykus ds fy;s 
ys tk jgh FkhA

çnr fo'ys"k.k % 

ehfM;k fjiksVksaZ ls Li"V gS fd jk;x<+ ls ysdj t'kiqj] 
ljxqtk vkSj cLrj ds bykdksa ls lh/ks rkSj ij fdlh u 
fdlh :i esa rLdjksa dk usVodZ lfØ; gSA IyslesaV 
,tsafl;ksa ds ek/;e ls  Hkh NÙkhlx<+ esa ekuo rLdjh 
QyQwy jgk gSA yM+fd;ksa dks dke fnykus ds cgkus 
cgyk&Qqlykdj  ys tk;k tkrk gSA mUgsa ca/kd 
cukdj j[kk tkrk gSA okftc nke feyus ij bu 
yM+fd;ksa dks ?kjsyw dke&dkt ;k lsDl jSdsfVax ds 
fy;s csp fn;k tkrk gSA tgk¡ rd cPpksa dk loky gS 
vf/kdka'k ekeyksa esa cPpksa ls Hkh[k e¡xok;k tk jgk gS 
;k fQj mUgsa ?kjsyw ;k tksf[ke dke&dkt ds fy, Hkh 
etcwj fd;k tk jgk gSA dqy feykdj dg ldrs gS 
fd rLdj fd, x, yksxks dk t#jr ds fglkc ls 
bLrseky fd;k tkrk gSA pkbYM ykbu dh fjiksVZ 

dgrh gS ?kjsyw ukSdjkfu;ksa dh c<+rh ek¡x ds dkj.k 
NÙkhlx<+ ds xk¡o ls cPpksa dh rLdjh ds ekeyksa esa 
o`f) ns[kh xbZ gSA 'kgjh ,oa xzkeh.k foHkktu ds dkj.k 
fd'kksjh cfPp;ksa ds fy, rLdjh dk [krjk] ?kjsyw dke ] 
cky Je vkSj ;kSu dk;Z esa vf/kd c<+ x;k gSA 

fjiksVZ ls LiLV gS fd ekuo rLdjh ,d Ja[kyk ds :i 
es dk;Z dj jgh gSA blesa ekuo dks [kjhnk Hkh tk jgk 
gS vkSj cspk Hkh tk jgk gSA ,slk Hkh ns[kk x;k fd ,d 
ekuo dks nwljh vkSj rhljh ckj Hkh cspus dh dksf'k'k 
dh tkrh gSA fHkykbZ fd yfyrk ds ekeys es ns[k ldrs 
gSA NksVk nyky [kjhnrk gS ;k dgh ls vxqvk djrk gS 
vkSj eksVk jde ysdj cM+s nyky dks csp nsrk gSA cM+k 
nyky xzkgdksa rd igqpus dk dke djrs gS vkSj ;s 
flyflyk ;w gh pyrk jgrk gS A 

,d uoacj 2000 dks xfBr NÙkhlx<+ jkT; vkfnoklh 
ckgqY; jkT; gSA çk—frd lkSUn;Z ,oa lkaL—frd 
fofHkUurk jkT; dh fo'ks"krk gSA çk—frd laink ls 
le`/n gksrs gq, Hkh ;gk¡ xjhch gSA'kklu dh ;kstukvks 
dk ykHk t#jrean rd ugha igq¡p jgk gSA NÙkhlx<+ 
jkT; uDlyh leL;k ls tw> jgk gSA jkT; esa ljdkj 
vkSj ç'kklu fuf'pr :i ls bldh jksdFkke ds fy, 
yxkrkj ltx vkSj lrdZ gSA blds ckn Hkh ekuo 
rLdjh Fkeus dk uke ugha ys jgh gSA fo'ks"kKksa dk 
ekuuk gS fd dbZ ckj iqfyl Hkh detksj utj vkrh gSA 
iqfyl Fkkus esa cgqr lkjs dsl ntZ Hkh ugha gksrs ftlls 
lHkh rLdj ij f'kdatk ugha dlk tk ldrkA ekuo 
rLdjh ds xSax dks dgh u dgha çHkko'kkyh yksxks dk  
laj{k.k çkIr gSA blds dkj.kksa ij xgu fopkj&foe'kZ 
djuk gksxk A

NÙkhlx<+ esa ekuo rLdjh ds çeq[k dkj.k %

lekpkjksa ds fo'ys"k.k ls ekuo rLdjh ds fuEu çeq[k 
dkj.k fudy dj vk, gS %

1- xjhch] Hkw[k ,oa csjkstxkjh &  ekuo rLdjh] 
NÙkhlx<+ ds fy;s ,d lkekftd leL;k cudj mHkj 
jgh gS- ftlds ewy esa xjhch rFkk csjkstxkjh gSA 
mYys[kuh; gS fd NÙkhlx<+ ljdkj xjhch js[kk ls 
uhps thou;kiu djus okyks dks nks :i, fdyks pkoy 
vkSj vU; lqfo/kk,¡ çnku dj jgh gSA fQj Hkh yksxks dh 
Hkw[k 'kkar ugha gks ik jgh gSA ;g ,d ç'ufpUg gS ftl 
ij fopkj djuk gksxkA

2- lLrk Je &  vkfnoklh vkSj fiNM+s bykdksa esa  
lLrs esa Jfed fey tkrs gS A blls ;g  vanktk 
yxk;k tk ldrk gS fd vkfnoklh vkSj fiNM+s bykdksa 
esa jkstxkj dh deh gS A ogk¡ ds yksx dke djuk pkgrs 



gS vkSj  ekuo rLdj lLrs Je dh ryk'k esa jgrk gS A  
blh lLrs Je dk lcls cqjk urhtk ekuo nsg O;kikj 
ds :i esa yxkrkj lkeus vk jgk gS A

3- vKkurk & vkfnoklh {ks=ksa ds ek¡ cki lksprs gSa 
fd os vius cPpksa dks cspdj mUgsa f'k{kk vkSj lqj{kk ds 
ek;us esa csgrj thou ns jgs gSa A  njvly ekuo 
rLdj ekrk&firk dks xqejkg djrs gSA mUgsa vius 
eksgd ckrphr ls vius f'kdats es ys ysrs gSaA

4- vkfnoklh lekt esa ;kSu mnkjrk & vkfnoklh 
lekt L=h&iq:"k laca/kksa vksj L=h dh lsDlqvkfyVh dks 
ysdj mnkj gksrk gS A  ?kksaVwy tSlh ijaijk bldk 
[kwclwjr mnkgj.k] tgk¡ vkfnoklh L=h&iq:"k viuh 
ethZ ds lkFkh ds lkFk viuh lsDlqvfyVh dk mRlo 
ekurs gSaA lsDl ds çfr mnkjrk dks ekuo rLdjksa us 
xyr bLrseky djuk 'kq: dj fn;k A  vkfnoklh 
fL=;ksa dk rLdjh dj mUgsa lsDl ds vuSfrd O;olk; 
es <dsy jgs gSA ljdkj o iqfyl ç'kklu bl  ekeys 
es dqN ugha dj ik jgh gS A  'kq: es bu efgykvkas dks 
ns[kus ls irk gh ugha pyrk fd ;s çrkfM+r gS ysfdu 
tc irk pyrk gS rc cgqr nsj gks pqdh gksrh gSA

5- euksoSKkfud dkj.k & O;oLFkk ls yM+rs&yM+rs 
mlds f'kdkj O;fä [kqn gh mldk ,d vax cu tkrk  
gSaA  ekuo rLdjh ls tqM+h efgyk nykyksa ds lanHkZ esa 
;g ckr lkS çfr'kr [kjh mrjrh gSA tks dy rd 
f'kdkj Fkha] vkt f'kdkjh ds :i es dke dj jgh  gSA 
ehfM;k fjiksVZ ls ;g ckr lkeus vkbZ gS fd vusd 
vkfnoklh efgyk,¡ ?kksf"kr rkSj ij vius&vius bykdksa 
esa nyky dk dke dj jgh gSa A  Li"V gS fd ekuo 
rLdjh ds ihNs dksbZ ,d dkj.k ftesnkj ugha gSA dHkh 
xjhch rks dHkh vKkurk rks dHkh csjkstxkjh rks dHkh 
dqNA lekt detksj iM+ jgk gS vkSj rLdjksa ds gkSlys 
cqyan gks jgs  gS A

ihfM+rks esa mRiUu euksoSKkfud leL;k %

ihfM+r yksxks ,oa muds ifjokj ls fd;s x, ckrphr ds  
fo'ys"k.k ls irk pyrk gS fd ekuo rLdjh ds f'kdkj 
yksxksa esa  ekufld leL;k Hkh mRiUu gks tkrh gSA 
mues fujk'kk vkSj fpark ls ihfMr gksus dh laHkkouk 
lcls vf/kd jgrh gSA muds O;ogkj esa dqaBk ds Hkko 
Hkh ifjyf{kr gksrs  gSA ifjfLFkfr;ksa ls tw>rs gq, os 
vkØked Hkh gks tkrs gSA dbZ ckj os brus fujk'k gks 
tkrs gS fd vius çfr gq, 'kks"k.k ds f[kykQ vkokt Hkh 
ugha mBkuk pkgrs A  njvly os mls viuh fu;fr 
le> cSBrs gSA os bl fo"k; ij ckr Hkh djuk ugha 
pkgrsA

ekuo rLdjh dh jksdFkke esa euks&lkekftd 
gLr{ksi %

iwjh fLFkfr dk ewY;kadu djus ds ckn ;g rF; lkeus 
vkrk gS fd ekuo rLdjh ds ewy esa lkekftd] vkfFkZd 
vkSj euksoSKkfud dkj.k tqM+s gq, gSA ekuo rLdjh ds 
ihfMrksa esa euksoSKkfud lgk;rk dh vko';drk rks gS 
gh ijUrq blds  lkFk rLdjksa dks Hkh lekt dh eq[; 
/kkjk ls tksM+uk vko';d gSA blds fy, O;ogkfjd 
:i ls euks&lkekftd gLr{ksi dh vko';drk gSA 
çHkkoh ifj.kke ds fy, euksoSKkfud j.kuhfr rS;kj dh 
tk ldrh gSA bl fn'kk  esa fuEu dk;Z djus gksaxs % 

1- ihfMrks dks O;oLFkk ls yMus ds fy, çsfjr djuk 
gksxk- muds vkRe cy dks c<kuk gksxk A

2- rLdjksa ds vanj uSfrd ewY;ksa] fo'okl ,oa vkLFkk 
dks tkx`r djuk gksxk A  

3- lekt vkSj rLdj nksuksa ds vfHko`fr esa cnykvks 
ykuk gksxk A

4- muds vanj /kukRed lksp dks fodflr djuk 
gksxk A

5- ihfM+rksa ds fujk'kk vkSj fpark dks de djus ds 
fy, euksoSKkfud ijke'kZ fn;k tk ldrk gS A

6- ekuo rLdjh dh jksdFkke esa iqfyl] ljdkj vkSj 
lekt dks ekuorkoknh mikxe dks /;ku esa 
j[kuk pkfg, A

mijksä dk;Z Vhe odZ ls gh laHko gSA gesa lcls igys 
çHkkfor {ks= dks fpfUgr djuk gksxk fQj ogk¡ dh 
leL;k dks tkuuk ,oa le>kuk gksxk A  mlds 
vuq:i iwjh dk;Z;kstuk cukuh gksxh A  
euks&lkekftd gLr{ksi dh vo';drk ihfM+r ,oa 
mlds ifjokj] LFkkuh; yksxks ,oa rLdjksa lHkh ds fy, 
gSA lcds ds lkFk var%O;fäd lapkj dks etcwr djuk 
gksxk A  blds ek/;e ls mUgsa lgh fn'kk ,oa ekxZn'kZu 
fn;k tk ldrk gS A  ehfM;k] iqfyl ,oa Lo;alsoh 
laxBuks dks feydj tkx:drk QSykus dk dk;Z djuk 
pkfg,- blds fy, mUgsa euksoSKkfud fVIl Hkh viukus 
pkfg,A

fu"d"kZ %

ekuo rLdjh fdlh Hkh ns'k ds fy, vfHk'kki gSA ;g 
lkekftd vkSj ekufld cqjkbZ gS ftldk [kRe gksuk 
t#jh gS A  xjhch] csjkstxkjh] vKkurk] lLrk Je 
vkfn ,sls cgqr ls dkj.k gS tks ekuo rLdjh ds fy, 
ftEesnkj gSA ekuo rLdjh dh jksdFkke gsrq 
euksoSKkfud j.kuhfr  cukuh gksxhA ljdkj] ehfM;k 



,oa Loa;lsoh laxBuks dks ,d lkFk feydj dke  
djuk gksxkA bl fn'kk esa euks&lkekftd gLr{ksi dh 
çHkkoh Hkwfedk gS A

lUnHkZ xzUFk %

1- pkbYM ykbu ¼2013½] childlineindia.org.in 

2- NÙkhlx<+ [kcj ¼6 Qjojh 2015½] NÙkhlx<+ 
ckyk >kj[kaM ls cjkenA

3- NÙkhlx<+ [kcj ¼9 ekpZ 2015½] NÙkhlx<+ dk 
ykirkxat] jk;iqjA

4- NÙkhlx<+ [kcj ¼20 uoEcj 2015½] 60 gtkj esa 
fcdh fHkykbZ dh yfyrkA

5- tkosn v[rj ¼18flrEcj 2015½]  [kqyklk n 
fotu ]NÙkhlx<+A

6- t;ar flag ¼ 2016½] ekuo rLdjh ls tw>rk 
NÙkhlx<+ % nks cktkj&,d esa tu dh cksyh] nwljs 
esa ru dh] jk;x<+] if=dk ¼ 26 uoEcj 2016½ A

7- ubZ nqfu;k] ubZ fnYyh ¼02 Qjojh 2017½] efgyk 
vk;ksx us NÙkhlx<+ dh yM+dh dks rLdjksa ls 
cpk;kA

8- U;wt foax ¼27 ekpZ  2015½] ekuo rLdjh & 
lkekftd leL;k] fey tqydj djsaxs lek/kku % 
tujy gsysu A

9- iy&iy MkV bafM;k NÙkhlx<+] jk;x<+ ¼21 ekpZ 
2017 ½] NÙkhlx<+ ds jk;x<+ esa ekuo rLdjh] 6 
ukckfyx lfgr 15 yksx cjkenA

10- if=dk] fcykliqj ¼ 13 twu 2015½] xjhch ekuo 
rLdjh dh eq[; otg % phQ tfLVl- if=dk ¼04 
tqykbZ 2016½- ekuo rLdjh ds tky esa Qalh 
vkfnoklh ;qorh] fd;k 30000 gtkj esa uhyeA

11- if=dk] txnyiqj  ¼03 uoEcj 2016½] ekuo dh 
rLdjh esa cLrj nwljs LFkku ijA

12- HkkLdj U;wt ¼16 tqykbZ 2015 ½] fcykliqj dksBs 
ij csp fn;k Fkk fd'kksjh dks] tc feyh rks iqfyl 
fjd‚MZ esa uke ugha A

13- ijost lkxj ¼2017 ½] IyslesaV ,tsafl;ksa dh vkM+ 
esa ekuo rLdjh] dbZ yM+fd;ka ykirkA vktrd 
MkV bu ] ubZ fnYyh] 04 tuojh 2017A

14- ijes'oj lkgw ¼2015½] vkfnoklh bykdksa esa dSls 
:dsxh ekuo rLdjh \] 20  vxLr] 2015A

15- jktdqekj lksuh  ¼2015½] dkiw ekuo rLdjh dk 
Vkiw A if=dk] 6 twu 2015A



1½ 'kks/k lkjka'k ¼Abstract½ %   

vgenuxj ftYg;kr osxosxG;k izkarkr HkkSxksfyd 
ifjfLFkrhuqlkj osxosXkGh fids ?ksryh tkrkr- 
izkd`frd jpuk] gokeku] e`nk o tyflapu lqfo/kk 
v'kk fofo/k ?kVdkapk ifj.kke ykxoMh [kkyhy 
{ks=koj gksrks- 

vgenuxj ftYg;krhy r`.k/kkU;] dM/kkU;] xGhr 
/kkU; ¼rsyfc;k½ o uxnh fids ;k fuoMd fidkaP;k 
vksfyrk[kkyhy {ks= vkf.k ,dw.k fidk[kkyhy {ks=] 
mRiknu o nj gsDVjh mRikn ;kapk vH;kl izLrqr 
la'kks/kukr dsyk vkgs-

ns'kkarxZr ¼vUu/kkU;kP;k Lo;aiw.kZrslkBh½ fuoMd 
fidkaP;k ykxoMh[kkyhy {ks=kr gks.kk&;k cnykapk 
vH;kl dj.;klkBh izLrqr la'kks/ku fo"k;kph fuoM 
dsysyh vkgs- ifj.kkeh d`"kh foHkkx] d`"kh foKku dsanz] 
d`"kh fon;kihB ;kauk d`"kh fodklklkBh vko';d 
;kstuk jkcfo.;klkBh vgenuxj ftYg;krhy 
fuoMd ihd i/nrhph ik'oZHkweh y{kkr ;sbZy- izLrqr 
la'kks/ku nq¸;e lk/kulkeqxzhoj ¼Secondary Data) 
vk/kkjhr vlwu rh vgenuxj ftYgk lkekftd o 
vkfFkZd lekykspu vgoky o egkjk"Vªkph vkfFkZd 
ikg.kh ;k vgokykarwu feGfoyh vkgs-

izLrqr la'kks/kuklkBh fuoMysY;k fidkaP;k 
vksfyrk[kkyhy {ks=kr eksB;k izek.kkr ?kV gksr vkgs- 
uxnh fids oxGrk dM/kkU;] r`.k/kkU; o xGhr /kkU; 
;k fidkaP;k ykxoMh[kkyhy {ks=kr eksB;k izek.kkr 
?kV gksrkuk fnlwu vkyh] ek= mRiknu o mRikndrk 
;ke/;s ok< ?kMwu vkysyh vkgs-

2½ uequk 'kCn ¼Key words½ % vksfyrk[kkyhy o 
ykxoMh[kkyhy {ks= r`.k/kkU;] dM/kkU;] o xGhr 
/kkU;] uxnh fids-

3½ 'kks/k vksG[k ¼Introduction½ %

'ksrh {ks=kr dks.krs fid ?;kos gk 'ksrd&;kapk fu.kZ; 
¼fuoM½ osxosxG;k ?kVdkaoj voyacwu vlrs- mnk- 
e`nk o gokeku dqVqackph xjt] lkekftd o vkfFkZd 
?kVd] cktkjph lajpuk] etwjkaph miyC/krk] rkaf=d 
fodkl bR;knh rlsp izR;sd 'ksrd&;kaph ihd 
?ks.;kph i/nr] ykxoM i/nr] mRiknu o mRikndrk 
o mRiknu [kpZ] tyflapukph lk/kus bR;knh fofo/k 
?kVdkar fHkUurk vk<Grs-

vgenuxj ftYg;kr [kjhi] jCch vkf.k mUgkGh vls 
rhu d`"kh mRiknukps gaxke izpfyr vkgsr- ftYg;kr 
[kjhi gaxkekr cktjh] [kjhi Tokjh] rkanwG] ukp.kh] 
ojbZ gh r`.k/kkU; rj dqGhFk] eB] ewx gh dM/kkU;s 
vkf.k HkqbZewx o lq;ZQqy gh xGhrkph fids ?ksryh 
tkrkr- rkanwG o ukp.kh gh fids cgqrka'kh vdksys 
rkyqD;ke/;sp ?ksryh tkrkr- jCch gaxkekr Tokjh] xgq] 
gjHkjk gh fids ?ksryh tkrkr- R;kpizek.ks mUgkGh 
gaxkekr lkekU;i.ks T;k fBdk.kh vksfyrkph O;oLFkk 
vkgs v'kk {ks=kr mUgkGh HkqbZewx] edk] lq;ZQqy 
Hkkthikyk o pk&;kaph fids ?ksryh tkrkr rj Ål o 
dkiwl gh uxnh fids ?ksryh tkrkr-

vgenuxj ftYg;kr fidkaP;k ykxoMh[kkyhy {ks= 
13-32 yk[k gsDVj vkgs R;kiSdh 4-60 yk[k gsDVj {ks= 
[kjhi fidkalkBh okijys tkrs rj 7-58 yk[k gsDVj 
{ks= jCch fidkalkBh okijys tkrs- 

vgenuxj ftYákrhy r`.k/kkU;] dM/kkU;] xGhr /kkU;
o uxnh fidkaP;k mRiknukrhy cnykapk % vH;kl

¼2004&05 rs 2013&14½

EgLds vf'ouh panzdkar] 'kks/kkFkhZ
in~eJh fo[ks ikVhy egkfo|ky;] izojkuxj

MkW- jlkG jkepanz X;kuq] miizkpk;Z]
in~eJh fo[ks ikVhy egkfo|ky;] izojkuxj



lu 2013&14 e/;s vgenuxj ftYg;ke/;s ,dw.k 
ykxoMh[kkyhy {ks=kiSdh r`.k/kkU; fidk[kkyhy {ks= 
61-21 VDds] 5-25 VDds] dM/kkU;k[kkyh rj Ål 
fidk[kkyhy 6-83 VDds] QGs o Hkkthikyk fidk[kkyh 
dsoG 3-31 VDds rj moZfjr  v[kkn; 10-50 VDds 
gsDVj {ks= fidka[kkyh gksrs-

izLrqr la'kks/kukr vgenuxj ftYg;krhy fuoMd 
fidkaP;k mRiknukr >kysY;k cnykpk vk<kok ?ks.;kr 
vkysyk vkgs-

1-½ 'kks/k leL;k (Research Problem) %

vgenuxj ftYg;krhy r`.k/kkU;] dM/kkU;] 
xGhr/kkU; o uxnh fidkaP;k mRiknukrhy cnykapk 
vH;kl

¼2004&05 rs 2013&14½

2-½ 'kks/k mfn~n"V;s (Objectives) %

1½ vgenuxj ftYg;krhy fuoMd fidka[kkyhy 
vksfyrk[kkyhy {ks=krhy cny vH;kl.ks-

2½ vgenuxj ftYg;krhy fuoMd fidka[kkyhy 
{ks=] mRiknu vkf.k nj gsDVjh mRiknukapk 
vH;kl dj.ks-

3-½ 'kks/k i/nr (Methodology) %

izLrqr la'kks/ku gs izkeq[;kus nq¸;e lk/kulkeqxzhoj 
vk/kkjhr vkgs-

nq¸;e lk/kulkeqxzh feGfo.;klkBh vgenuxj ftYgk 
lkaf[;dh dk;kZy; ;sFkwu izfl/n >kysyk ftYgk 
lkekftd o vkfFkZd lekykspu lu 2010&11 rs 
2013&14 vgoky] Government of Maharashtra 

Statistical Abstract of Maharashtra State 2004-05 to 
2013-14 ;k vgokykapk mi;ksx dsyk vkgs- rlsp 
vgenuxj ftYgk d`"kh foHkkx dk;kZy;] vgenuxj 
egkjk"Vª 'kklu ;kaP;kdMs vlysY;k ekfgrhpk mi;ksx 
la'kks/kukr dsyk vkgs-

4-½ lkaf[;dh i/nr (Statistics used) %

ladyhr dsysY;k ekfgrhps fo'ys"k.k dj.;klkBh 
ljkljh i/nr] 'ksdMk i/nr] okf"kZd o`/nhnj 
;kalkj[;k lkaf[;dh; lk/kukapk vko';drsuqlkj 
mi;ksx dj.;kr vkyk vkgs-

& O;kIrh o e;kZnk (Scope and Limitations) %

laiw.kZ egkjk"Vªkrhy fofo/k fidkaP;k mRiknukr 
>kysY;k cnykapk lw{e vH;kl dj.ks 'kD; ulY;kus 
vgenuxj ftYg;kpk fo'ks"k vH;kl fuf'pr dsyk 

vlwu fidkaph fuoM dsyh vkgs- la'kks/kuklkBh 
vko';d ekfgrh o vkdMsokjh feGfo.;klkBh nq¸;e 
L=ksrkpk mi;ksx dsyk vkgs- ;k ekfgrhps v/;;u 
d#u R;krwu dk<.;kr vkysys fu"d"kZ vgenuxj 
ftYg;krhy fuoM dsysY;k izeq[k fidkaiqjrsp e;kZfnr 
jkg.kkj vkgsr- gs fu"d"kZ egkjk"Vª jkT;krhy izeq[k 
fidkaP;k v/;;uklkBh fn'kkn'kZd Eg.kwu mi;wDr B# 
'kdrhy- izLrqr la'kks/ku vgenuxj ftYg;krhy 
fuoMd fidkaP;k mRiknukrhy rqyukRed cny 
y{kkr ?ks.;klkBh lu 2004&05 rs 2013&14 ;k 
dkyko/khlkBh e;kZfnr vkgs-

& vH;klkps {ks= (Research Area) %

egkjk"Vª jkT;kP;k e/;Hkkxh m/oZ xksnkojh o Hkhek ;k 
un;kaP;k [kks&;kr olysY;k vgenuxj ftYg;kps 
mRrj v{kka'k 18-2 rs 19-9 va'k o iwosZl js[kka'k 73-9 rs 
75-5 va'k vls HkkSxksfyd LFkku vkgs- vgenuxj 
ftYg;kps {ks=QG 17]196 pkS-fd-eh- vlwu 
{ks=QGkP;k n`"Vhus gk ftYgk  egkjk"Vª jkT;kr izFke 
Øekadkoj vkgs- vgenuxj ftYg;ke/;s ,dw.k 14 
rkyqD;kapk lekos'k vkgs- rs iq<hyizek.ks & tke[ksM] 
ikFkMhZ] usoklk] Jhxksank] vdksyk] dtZr] 'ksoxko] 
laxeusj] vgenuxj] jkgkrk] dksijxko] ikjusj] 
Jhjkeiwj o jkgqjh bR;knh- 

vgenuxj ftYg;kps gokeku lk/kkj.ki.ks m".k o 
dksjMs vkgs- egkjk"Vªkr vgenuxj ftYgk izkeq[;kus 
vo"kZ.kizo.k {ks= Eg.kwu vksG[kyk tkrks- vgenuxj 
ftYg;kps itZU;eku vfuf'pr Lo#ikps vlwu 
itZU;kph okV.kh vleku vkgs- ftYg;kps ljkljh 
itZU;eku 578-8 fe-eh- vkgs-

vgenuxj ftYg;ke/;s 71-10 VDds {ks= 
ykxoMh;ksX; vlwu 32-40 VDds {ks= tyflapuk[kkyh 
vkgs- vH;kl {ks+=ke/;s dkGh e`nk] e/;e e`nk] xMn 
djMk o ykylj rkacwl e`nk vk<Grs- r`.k/kkU;ke/;s 
Tokjh] cktjh] xgw] edk ;k fidkaps rj dM/kkU;kae/;s 
gjHkjk] rqj] ewx] mMhn] dqGhFk] eB] okVk.kk ;k fidkaps 
xGhr /kkU;kae/;s HkqbZewx lq;ZQwy] lks;kchu djMbZ ;k 
fidkaps rj uxnh fidkae/;s Ål o dkiwl ;k fidkaps 
mRiknu vgenuxj ftYg;kr ?ksrys tkrs-

5-½ fo'ys"k.k o fu"d"kZ (Result and Discussion) %

vgenuxj ftYg;kr ihd izdkjkuqlkj r`.k/kkU;s] 
dM/kkU;s] xGhr /kkU;s] Ål o dkiwl gh uxnh fids 
brj v[kkn; fids] elkY;kph fids] QGs o Hkkthikyk 
bR;knh fofo/k fidkaps mRiknu ?ksrys tkrs- ;kiSdh 
izLrqr la'kks/kukr r`.k/kkU;s] dM/kkU;s] xGhr /kkU;s] 



uxnh fids (Ål o dkiwl) ;k fuoMd fidkae/;s 
>kkysY;k cnykapk vH;kl dsysyk vkgs-

vgenuxj ftYg;kr ;k fuoMd fidkaP;k 
vksfyrk[kkyhy {ks=kr lu 2004&05 o 2012&13 ;k 
o"kkZr >kysyk rqyukRed cny iq<hy rDrk Ø- 1 e/;s 
n'kZfoyk vkgs-

rDrk Ø- 1
Þvgenuxj ftYg;krhy fuoMd fidka[kkyhy 
vksfyrkps {ks=ß

¼{ks= gsDVje/;s½

v- fidkaps uko         o"kZ VDdsokjhrhy

2004&05 2012&13 ok<@?kV

1- r`.k/kkU; 4]34]566 1]14]498 & 19-9
¼76-2½ ¼56-3½

2- dM/kkU; 26]842 10]442 0-4
¼4-7½ ¼5-1½

3- xGhr /kkU; 29]395 7091 &1-7
¼5-2½ ¼3-5½

4- Ål 74]760 70]499 21-6
¼13-1½ ¼34-7½

5- dkiql o 4]641 674 & 0-4
rarqe; fids ¼0-8½ ¼0-4½

6 ,dw.k 5]70]204 2]03]204 &
¼100½ ¼100½

7- ljkljh 1]14]040-8 40]640-8 &

¼lanHkZ& vgenuxj ftYgk lkekftd o vkfFkZd lekykspu 
vgoky] lu 2010&11 o 2013&14½
¼fVi& dalkrhy la[;k ,dw.k izek.kk'kh VDdsokjh n'kZforkr-½

ojhy rDR;ko#u vls fnlwu ;srs dh] lu 2004&05 
e/;s vgenuxj ftYg;kr fuoMd fidka[kkyhy 
ljkljh {ks= 114040-8 gsDVj gksrs rj lu 2012&13 
e/;s ljkljh {ks= 40640-8 gsDVj gksrs- lu 2004&05 
P;k rqyusr lu 2012&13 e/;s ,dw.k fuoMd 
fidkaP;k vksfyrk[kkyhy {ks=kr eksB;k izek.kkr ?kV 
>kysyh fnlwu ;srs- 

dM/kkU; o Ål ;k fidkaP;k vksfyrk[kkyhy {ks=kP;k 
VDdsokjhr vuqØes 0-4 o 21-6 VDds v'kh ok< 
>kkysyh fnlwu ;srs- rj r`.k/kkU; fidkP;k 
vksfyrk[kkyhy {ks=kP;k VDdsokjhr rqyusus lokZf/kd 
?kV &19-9 VDds >kY;kps fnlwu ;srs 

vgenuxj ftYg;krhy osxosxG;k ihd izdkjkaP;k 
vksfyrk[kkyhy {ks=kpk fopkj dsyk vlrk vls fnlwu 
;srs dh] ^r`.k/kkU;^ fidkaP;k vksfyrk[kkyhy {ks= 
lokZf/kd vk<Grs- lu 2012&13 e/;s 56-3 VDds 
gsDVj brds vkgs] R;kuarj Ål fidkP;k 
vksfyrk[kkyhy {ks= 34-7 VDds gsDVj vkgs- R;kuarj 

^dM/kkU;^ fidkP;k vksfyrk[kkyhy {ks= 5-1 VDds 
gsDVj vkgs- rj ^dkiwl^ o ^rarwe;^ fidkaP;k 
vksfyrk[kkyhy {ks= rqyusus lokZr deh 0-4 VDds 
gsDVj vlwu R;k [kkyks[kky ^xGhr /kkU;^ fidkaP;k 
vksfyrk[kkyhy {ks= 3-5 VDds gsDVj ,o<sp vkgs- 

vgenuxj ftYg;kr fuoM dsysY;k izeq[k fid 
izdkjkae/;s r`.k/kkU;] dM/kkU;] xGhr/kkU; o ¼Ål o 
dkiwl ;kalkj[;k½ uxnh fids ;kapk lekos'k vkgs- ;k 
fuoMd fidkaP;k ykxoMh[kkyhy {ks= egkjk"Vª 
jkT;kP;k rqyusr lu 2004&05 e/;s 6-1 VDds gksrs] 
rj lu 2013&14 e/;s 5-8 VDds v'kh ?kV >kY;kps 
fnlwu ;srs- ,dw.k mRiknu o mRikndrse/;s ek= ok< 
gksr vkgs gs iq<hy rDrk Ø- 2 o:u fnlwu ;srs- 

rDrk Ø- 2 

^^vgenuxj ftYg;krhy fuoMd fidka[kkyhy {ks=] 
mRiknu o nj gsDVjh mRikndrk^^

¼{ks= & 100 gsDVjkr] mRiknu & 100 Vukr o nj gsDVjh 
mRikndrk fdyks xzWee/;s½   

Ø- fidkps uko               lu 2004&05          lu 2013&14
{ks= mRiknu mRikndrk {ks= mRiknu mRikndrk

1- r`.k/kkU; 9251 6112 661 8179 9561 1169
¼79-9½ ¼34-2½ ¼67-5½ ¼11-8½ 

2- dM/kkU; 1086 573 527 1081 942 871
¼9-4½ ¼3-2½ ¼8-9½ ¼1-2½ 

3- xGhr /kkU; 903 888 983 817 879 1076
¼rsyfc;k½ ¼7-8½ ¼5-0½ ¼6-8½ ¼1-1½ 

4- uxnh fids 170 10018 59 993 67524 68
¼Ål½ ¼1-5½ ¼56-1½ ¼8-2½ ¼83-2½ 

5- dkiwl 159 267 285 1047 2224 361
¼1-4½ ¼1-5½ ¼8-6½ ¼2-7½ 

6- ,dw.k 11569 17858 & 12117 81130 &
¼100½ ¼100½ ¼100½ ¼100½ 

7- egkjk"Vª jkT; 190869 400806 & 208994 1051209 &
8- egkjk"Vª 6-1 4-5 & 5-8 7-7 &

jkT;k'kh vgen
uxj ftYg;kph 
,dw.k VDdsokjh

(Source : Government of Maharashtra, ‘Economic Survey of Maharashtra", 
2004-05 to 2014-15).
¼fVi % dalkrhy la[;k ,dw.k izek.kk'kh VDdsokjh n'kZforkr½

ojhy rDR;ko:u vls fnlwu ;srs dh] ^r`.k/kkU;^ ;k 
fid izdkjkP;k ykxoMh[kkyhy {ks=kr 9251 'kaHkj 
gsDVjo:u 8179 'kaHkj gsDVj v'kh ?kV >kysyh vkgs- 
ek= mRiknukr 6112 'kaHkj Vuko:u 9561 'kaHkj Vu 
v'kh ok< >kysyh vkgs- rlsp mRikndrse/;s 661 
fdyksxzWeo:u 1169 fdyksxzkWe nj gsDVjh v'kh ok< 
>kysyh vkgs-

^dM/kkU;^ ;k fid izdkjkP;k ykxoMh[kkyhy {ks=kr 
1086 'kaHkj gsDVjo:u 1081 'kaHkj gsDVj v'kh ?kV 
>kyh rj mRiknu o mRikndrk vuqØes 573 'kaHkj 
Vuko:u 942 'kaHkj Vu o 527 fdyksxzWe nj gsDVj 
o:u 871 fdyksxzWe nj gsDVj v'kh ok< >kysyh vkgs- 

^xGhr /kkU;^ ;k fid izdkjkP;k ykxoMh[kkyhy 



{ks=kr 903 'kaHkj gsDVjo:u 817 'kaHkj gsDVj v'kh ?kV 
>kyh- rj mRiknukr ns[khy 888 'kaHkj Vuko:u 879 
'kaHkj Vu v'kh ?kV >kyh- ek= mRikndrk 983 
fdyksxzWe nj gsDVjo:u 1076 nj gsDVj v'kh ok< 
>kysyh vkgs- 

^uxnh^ fidkaiSdh ^Ål^ ;k fidkP;k ykxoMh[kkyhy 
{ks=kr 170 'kaHkj gsDVjo:u 993 'kaHkj gsDVj v'kh 
ok< >kysyh vkgs- rj mRiknu o mRikndrk ns[khy 
vuqØes 10018 'kaHkj Vuko:u 67524 'kaHkj Vu o 59 
Vu nj gsDVjo:u 68 Vu nj gsDVj brdh ok<ysyh 
vkgs- R;kpizek.ks ^dkiwl^ ;k uxnh fidkP;k 
ykoxMh[kkyhy {ks=kr rqyusus 159 'kaHkj Vuko:u 
1047 'kaHkj Vu brdh ok< >kysyh vkgs- rj mRiknu 
o mRikndrk ns[khy vuqØes 267 'kaHkj Vuko:u 
2224 'kaHkj Vu o 285 fdyksxzWe nj gsDVjo:u 361 
fdyksxzWe nj gsDVj v'kh ok<ysyh vkgs-

vgenuxj ftYg;kr r`.k/kkU; fid ykoxMh[kkyhy 
{ks= 67-5 VDds vls rqyusus lokZr vf/kd vkgs- rj 
xGhr /kkU; fid ykxoMh[kkyhy {ks= lokZr deh 6-8 
VDds brds vkgs- egkjk"Vª jkT;krhy fofo/k 
fidka[kkyhy {ks=] mRiknu ;kaph vgenuxj 
ftYg;krhy fuoM dsysY;k fidka[kkyhy {ks= o 
mRiknu ;kaph rqyuk dsyh vlrk vls fnlwu ;srs dh] 
vgenuxj ftYg;krhy {ks= o mRiknu ;k nksgksae/;s 
ok< gksr vkgs- 

6- fu"d"kZ (Conclusions) %

vgenuxj ftYg;krhy r`.k/kkU;] dM/kkU;] xGhr 
/kkU;] Ål o dkiwl ;k uxnh fidkaiSdh lu 2004&05 
P;k rqyusr lu 2012&13 e/;s vksfyrk[kkyhy {ks=kr 
eksB;k izek.kkr ?kV >kysyh fnlwu ;srs- 

vgenuxj ftYg;krhy Ål o dkiwl ;k fidkaP;k 
ykxoMh[kkyhy {ks=kr vuqØes 1-5 VDD;kao:u 8-2 
VDds o 1-4 VDD;kao:u 8-6 VDds gsDVj {ks= brdh 
eksB;k izek.kkr ok< >kysyh vkgs- R;keqGs r`.k/kkU;] 
dM/kkU; o xGhr /kkU; ;k fidkaP;k ykoxMh[kkyhy 
{ks=kr ?kV gksowu ns[khy fuoM dsysY;k ,dw.k fidkaP;k 
ykxoMh[kkyhy {ks=kr 11569 'kaHkj gsDVjo:u 
12117 'kaHkj gsDVj v'kh ok< >kysyh fnlwu ;srs- 

ftYg;krhy fuoM dsysY;k fofo/k fid izdkjkaP;k 
,dw.k {ks=kPkk okf"kZd o`/nhnj 4-7 gsDVj vlk ok<ysyk 
vkgs- rj mRiknukpk okf"kZd o`/nhnj 354-3 gsDVj Vu 
vlk ok<ysyk vkgs- 

,danjhr uxnh fid ¼Ål o dkiwl½ oxGrk r`.k/kkU;] 
dM/kkU; o xGhr /kkU; ;kaP;k ykoxMh[kkyhy {ks=kr 

eksB;k izek.kkr ?kV >kysyh vkgs- 

fuoM dsysY;k loZ fidkaps mRiknu ok<ysys vkgs] ijarw 
rqyusus Ål o dkiwl ;k nksUgh uxnh fidkaP;k 
mRiknukrhy ok< lokZf/kd ¼vuqØes 83-2 VDds o 2-7 
VDds½ vk<Grs- dkj.k dkiwl fidkps mRiknu lu 
2004&05 P;k rqyusr lu 2013&14 e/;s 267 'kaHkj 
Vuko:u 2224 'kaHkj Vu ok<ys- rj Ål fidkps 
10018 Vu nj gsDVjo:u 67524 nj gsDVj vls 
ok<ysys vkgs- lu 2013&14 e/;s r`.k/kkU; ;k fidkph 
nj gsDVjh mRikndrk lokZf/kd 1169 fdyksxzWe v'kh 
fnlwu ;srs vkf.k Ål ;k uxnh fidkph mRikndrk 
vH;kl dkyko/khr lokZr deh izek.kkr ok<ysyh 
fnlwu ;srs- 

7- f'kQkj'kh (Recommendations) %

1- vgenuxj ftYg;krhy fofo/k fid izdkjkaP;k 
ykxoMh[kkyhy vksfyrkP;k {ks=kr eksB;k 
izek.kkr ?kV >kysyh vkgs- R;keqGs 
tyflapuk[kkyhy lsok lqfo/kkae/;s ok< d:u 
vksfyrk[kkyhy {ks=kr ok< dj.ks xjtsps vkgs- 

2- ns'kkrhy vUu/kkU;kph xjt o VapkbZ nwj 
gks.;klkBh r`.k/kkU;] dM/kkU; o xGhr /kkU; 
fidkaP;k mRiknukr ns[khy ok< dj.ks 
vR;ko';d vkgs- R;klkBh vYidkyhu] 
e/;edkyhu o nh?kZdkyhu mik;;kstuk 
'ksrd&;ka'kh O;kid ppsZrwu vaeykr vk.k.ks 
vko';d vkgs- R;klkBh dksjMokgw 'ksrhdMs nqyZ{k 
d:u pky.kkj ukgh-

3- vgenuxj ftYg;krhy ykxoMhyk;d iMhr 
tehu] fcxjd`"kh tfeuhpk okij tj LFkwy 
fidk[kkyhy {ks= ok<fo.;klkBh dsyk rj d`"kh 
;ksX; tfeuhr ok< gksowu d`"kh {ks=kps mRiknu o 
mRikndrk ok<hl enr feGsy-

4- r`.k/kkU;] dM/kkU; o xGhr /kkU; fidkauk vfLFkj 
Hkko ;keqGs 'ksrdjh ;k fidka,soth nql&;k 
¼uxnh½ fidkadMs oGysys vkgsr- ;k fidkaiklwu 
vUukph xjt Hkkxrs- rlsp mn;ksx/kan;kr dPpk 
eky Eg.kwugh okij gksrks- ;k fidkaiklwu fofo/k 
izdkjps [kkn; r;kj dsys tkrkr- R;keqGs ;k 
fidkaps mRiknu ok<fo.;klkBh R;kaP;k {ks=kr 
ok< dj.ks vko';d vkgs- R;klkBh 'ksrd&;kauk 
osxosxGs izksRlkgu ns.ks] R;kr deh O;ktnjkr 
dtZ ns.ks] flapukP;k lqfo/kk miyC/k d:u ns.ks] 
;ksX; izdkjps fc&fc;k.ks miyC/k d:u ns.ks 
vko';d vkgs- R;keqGs 'ksrdjh] r`.k/kkU;] 



dM/kkU; o xGhr /kkU; fidkaP;k mRiknukdMs 
vkdf"kZr gksrhy- 

5- d`"kh fo|kihB] Hkkjrh; d`"kh vuqla/kku o la'kks/ku 
ifj"kn ;kauh ts la'kks/ku dsys vkgs R;krwu ts 
mRiknu vkys R;kpk mi;ksx d:u dksjMokgw 
tfeuhph mRikndrk ok<hyk izksRlkgu n;kos- 
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